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When this was written, thirty young Americans, members of a religious cult, Heaven’s Gate, had recently committed mass suicide, believing they were to be transported to paradise via an orbiting UFO. An obsession with angels had gripped America. Two films, one entitled Michael, were ‘box office’; there were books, TV programmes, even an Internet web-site. The conceptions of time and space, matter and spirit, and man’s relationship to the divine underlying these ‘post-modern’ happenings contrast with the mentality of the Middle Ages.
 Medieval men and women, too, were fascinated by tales of marvels and fantastic creatures.
 Fantasy for them, however, existed at the ends of the world. The supernatural and eternal, on the other hand, were here-and-now in the intimacies of life, the embrace of death, the immanence and the transcendance of God-in-Man elevated in the Host. Central to ideas about heaven and hell in which time and space imploded was the archangel Michael. In how many English churches, like Winterbourne, could Michael be seen slaying Satan depicted as a dragon?
 Nor could eyes escape the Dooms, wall-paintings above chancel arches in which the archangel frequently weighs souls for consignment to heaven or hell, a motif shown elsewhere in churches, for example above doorways, and combined with dragon-slaying on alabaster tablets bought for domestic devotion.
 Demons cling to the scales to drag down another soul. Mary, meantime, places a merciful hand - or paternoster beads - in the balance, rewarding one good deed in an otherwise blameworthy life. This paper explores the nexus between the microcosm of devotion to Michael at Winterbourne, and the pervasive interest, enduring from deep past to present day, in his cosmic battle with evil.

Winterbourne and its saints


Winterbourne enters history in the Domesday survey, as a detached ‘member’ of the ancient and wealthy royal estate of Bitton.
 No surprise then that in 1351 the earliest surviving record of Winterbourne’s church dedication identifies the parochial patron as Mary - patron also at Bitton.
 Michael’s patronage is recorded only from 1712 and then not continuously.
 Nevertheless Michael had been venerated at Winterbourne for far longer, seemingly subordinate to Mary but perhaps with his true local importance understated. In 1351 Thomas, Lord Bradeston, mesne tenant of Winterbourne, founded, and the following year further endowed a chantry of St Michael served by a college of three priests headed by a warden.
 In later times at least, St Michael’s chantry chapel in the ground-floor tower room received gifts from parishioners at large.
 Bradeston may have introduced Michael to Winterbourne, since in 1345 he founded St Michael’s Chapel at Breadstone, the family home near Berkeley, also known as Bradston College, persuading the Pope to remit 100 days’ penance to visitors at Michaelmas, though why this was thought necessary is a puzzle.
 The archangel was a frequent dedicatee of churches, yet relatively rarely invoked other than at high altars as parish patron and in private prayers. Winterbourne was thus one of the select places with side chapels, altars or venerated images of Michael. Eleven only are known in the whole of the ancient Worcester diocese, which covered most of Worcestershire and Gloucestershire, half Warwickshire, and until c.900 Bath.
 For this reason Winterbourne’s devotion to Michael is important, and also because it helps confront persistent assumptions about his cult. One is the expectation that Michael churches are especially to be found on hill-tops, decidedly not the case at Winterbourne, though the inclusion in the parish of Winterbourne Down and Bury Hill provides an association with high places.
 Further, though Michael is among the earliest recorded patron saints of the Worcester diocese, already long venerated at Bishop’s Cleeve in 779, he is not a peculiarly pre-Reformation patron.
 In many parishes he appears as patron in the seventeenth century or later but with no evidence of earlier non-patronal interest as had been the case at Winterbourne.
 Another assumption is that Michael’s cult is in some special way Celtic. Though popular in Wales and Ireland, Michael is one of a small number of universal saints whose churches congregate around Welsh centres of Anglo-Norman domination - so the assumption needs to be tested 
. Irrespective of which country or region is being discussed, the matter of determining where it was that Michael churches were most numerous and where fewest is a matter of not inconsiderable academic and general interest. For while interest in Michael was pervasive, parochial dedications in his honour are not randomly distributed. For example, in much of Herefordshire his parishes outnumber those of Mary, whose popularity as a parochial patron across England as a whole was on average twice that of any other saint. On the other hand, in a broad swathe of southern Worcestershire and northern Gloucestershire, Michael churches are hardly found. In the Worcester diocese generally, Michael dedications are most often at places which were in ecclesiastical hands in the century of the Norman conquest (which is when we first get copious and reliable information) - and particularly estates of the monks of Worcester rather than of the bishop. Many had been small family monasteries of the seventh and eighth centuries. Another phenomenon in the ancient Worcester diocese, important for the study of patterns of devotion,  is the number of places with Michael churches adjacent to places with churches of Andrew and/or Peter. It happens also in north Wiltshire, Somerset, south Devon and west Dorset but not, for example, in Oxfordshire, Northamptonshire, Leicestershire and Rutland. Since Winterbourne’s neighbours included the chapelry of St Andrew’s, Horfield, and the parishes of St Michael’s, Stoke Giffard; St Peter’s, Filton, Frampton and Barton; and probably St Andrew’s, Pucklechurch, Michael’s cult at Winterbourne may have long predated Bradeston’s chantry after all.
 Eighteenth-century antiquarians believed there was a chapel of St Andrew at Winterbourne.
  Though this appears to have been a misreading of a reference to a Winterbourne in Wiltshire, it is possible the Bradestons, imitating their patrons the Berkeleys, honoured Andrew as well as Michael. Thomas, widower of Lady Katherine Berkeley, was licensed to endow a chantry at the altar of St Andrew in Berkeley church in 1384.
 The Bradestons displayed their heraldry in both Winterbourne’s tower chapel of St Michael and the Manor Chapel, now the vestry, whose titular saint is unknown.

Aspects of Michael

At Winterbourne as for medieval congregations generally, Michael was at once intimate and a world figure. He had four aspects, each with appropriate visual representations.
 He was psychopomp, accompanying souls on their journeys to this life and more obviously to the afterlife, and angel of the Last Judgement weighing souls for heaven or hell. He was captain of the heavenly host, constantly at war with evil. He was a heavenly herald. He was a powerful healer and helper.

Michael as psychopomp and angel of the Last Judgement


Among the pictures with which Abbot Benedict Biscop adorned St Peter’s church at his monastery of Wearmouth was a representation of Christ presiding over the Last Judgement, so that everyone entering, having its perils before their eyes, ‘might examine their hearts the more strictly’.
 Locating Michael as Angel of Last Judgement on chancel arches and screens and at doorways emphasised his attendance at birth and death, the crossing from one world to the next which had been a preoccupation of Greek and Latin mythology.
 The weighing of souls, psychotasis, had pre-Christian origins, too, for example in Greek and Egyptian iconography.

Michael as captain of the heavenly host


Uniquely portrayed as leading the expulsion from heaven of Satan and his fallen angels, Michael’s role of dragon-slayer is in contrast shared with Margaret and George - and associated via the latter with English coinage and chivalry.
 Michael as dragon-slayer was portrayed in England by the eleventh century. Later, as George’s popularity increased, the two were paired in dragon-slaying scenes, as perhaps in the Winterbourne wall-paintings.
 Michael’s appeal to soldiers is obvious - he is patron of several European chivalric orders.
 Moreover, as dragon slayer Michael also represents the church militant, and is sometimes portrayed in Eastern iconography with his fellow archangels Gabriel and Raphael as representing the church militant, civil and religious respectively. Michael’s aid, particularly in battle and deadly peril, was sought in prayers with a strongly magical and thus deeply ancient character.

Michael as heavenly herald


Close to his role as bearer and weigher of souls is Michael’s aspect as heavenly herald, though shared with other archangels, particularly Gabriel from the Annunciation. Bede recounted Wilfrid’s vision during illness in which St Michael as Grim Reaper told him he would recover, ‘but be prepared, for in four years I will visit you again’.

Michael as healer and helper


Potentially his most important aspect is Michael’s healing. Hot springs were dedicated to him in Greece and Asia Minor.
 Constantine built a church in his honour for the care of the sick at Sosthenion near Constantinople.
 In the sixth century Michael was credited by Gregory, the pope responsible for Augustine’s mission to England, with saving Rome from pestilence.
 Gregory had a vision of the archangel with bloody sword at the place known since as Castel’ Sant Angelo. It is this aspect which may most appropriately explain the oratory and retreat of Michael near Hexham where the seventh-century Bishop John of Beverley provided therapy to villagers.
 Bede’s description of  it as ‘remote’ has encouraged the conclusion that its dedication exemplified wilderness, and struggle with primeval forces. Yet the place was only a mile and a half from Hexham and the villagers lived nearby. A similar retreat, away from his cathedral but at no great distance, was established by Chad at Lichfield. A plausible location for this ‘mansionem’ is St Michael’s, the church of an ancient extramural parish, set in a large enclosure overlooking the town.
 Bede reported that dust from Chad’s tomb at Lichfield was efficacious for humans and cattle. Such coincidence of concern for the health of humans and livestock is found in later medieval religious contexts, too. In the fifteenth century St Anthony of Egypt was a prime protector of livestock as well as patron of those fighting the worst human skin diseases. Michael falls into the same category. In the Pyrenees he was venerated by shepherds, and it is easy to see how hilltop associations might derive from the devotion of those accompanying livestock to upland summer pastures. Significantly, then, dragon-slaying was linked in the medieval mind with public health, particularly protection from summer sickness associated with stagnant water (a motif of the legend of St George), and by extension the protection of livestock from murrain.
 It has been suggested that dragon-slaying in the legends of French saints was a metaphor for the cleansing of swampy sites for towns, and this has been taken further by associating dragons with the water snakes prevalent in the summer flood waters of the Nile.
 A theme of ancient Egyptian iconograpy is the spearing of a serpent by a figure representing the Genius of Good - imagery very close to Michael slaying the spirit of evil.

Michael in world history

Indeed, it is possible that with the exception of the Godhead, Michael’s is the most ancient cult of the Christian calendar, deriving from Jewish and other Near Eastern beliefs and spurred in the west by Gregory’s vision and others in the fifth and eighth centuries.
 Michaelmas, September 29, marked the equinox, but also the dedication in Michael’s honour of a basilica church in the city of Rome.
 Michael and the apostle Andrew are to be found together in fantastical stories of the New Testament apocrypha, particularly the Acts of Andrew and Matthew in which these disciples work wonders among monstrous races.
 Michael also appears in the apocryphal Acts of Bartholomew, another story of evangelism among monstrous races. In it one of the Cynocephali, or dog-heads, Reprobus, receives the name Christian - later to become St Christopher, retaining his dog’s-head in some Eastern iconography until the eighteenth century.
 In medieval Jewish imagery a dog’s-head identified particular righteousness, as with ancient Jewish representations of angels and echoed in Christian iconography of the Evangelists.
 Indeed, so popular were angels with Jews and Christians in the antique world that theologians sought to head off outright angel worship.
 ‘Magical’ prayers to the archangels survived here in Britain as late as the Reformation. Likewise, from the East, a surviving Byzantian medallion bears the representation of a dog-headed man with serpent-staff and the inscription, ‘Gabriel glorious one, Michael torch-bearer, help!’ Such imagery of Michael (whose torch, it was believed, lit the journey to the Other World) resonates with the Egyptian dog-headed Anubis, and the Greek Hermes with serpent-staff: all three were regarded as psychopomps. Psychotasis, too, had ancient precedents. The hearts of dead persons were supposedly weighed by Themis, goddess of Justice, before onward passage of their souls was permitted. A Greek vase shows a floating soul awaiting judgement while a predatory animal watches for the result, ready to fall upon a rejected sinner.
 Like Jewish angels, these precursors of the Christian Michael were beneficient, or at least just. Yet they in turn developed from a more ancient stratum of propitious spirits. For example, Michael, given a lion’s or dog’s head, was coopted into a set of second-  or third-century Gnostic Archons - animal-headed astral gods ruling the solar year, whose forms were assumed by the souls of the righteous.
 These had evolved from Babylonian or Egyptian sky-spirits, Dekans, belief in whose powers over divination and the destiny of souls after death increased as oriental religions merged with that of Greece. Archons and Dekans related to the Jewish hierarchy of angels, since the latters’ roots lay in the religions of Babylon, Assyria, and ancient Persia.


Yet another relevant image from antiquity is Mars as mounted warrior spearing a dragon as Michael and the Egyptian Genius of Good do on foot and strikingly similar to the portrayal of George. Lead curse tablets found in Gloucestershire at the Romano-British temple at Uley show Mars was sometimes confused with Mercury, whose cult was widely supplanted in Gaul by Michael’s.
 As dragon-slayer, Michael is therefore close to Mars; as weigher of souls, protector of the faithful, and healer, he is closer in Late Antiquity to Mercury, even though the latter holds a herald’s wand (caduceus), not a weapon, and has wings on his helmet, not on his back.

Winterbourne: Medieval economy and society

What kind of microcosmic community venerated Michael, cosmic giant, at Winterbourne? As an outlier of Bitton, the Domesday settlement was peripheral. It may have formed part of an earlier, larger entity in the Frome valley, since it intercommoned meadowland along the Frome with Frampton Cotterell and Westerleigh, and woodland on higher ground with Stoke Gifford.
 Indeed, this intercommoning may have evolved from a larger pattern of transhumance, seasonal movement of livestock. The valley is criss-crossed by lanes which have the look of drove-roads, focussed on downland sheep-runs to the north-west and meadow pastures immediately east of Winterbourne.
 There is also much surviving heathland, and marginal settlement names like Earthcott.
 By definition, the winter bourn from which the community took its name was not a plentiful source of summer watering.
 Transhumance herds were often accompanied by young women. Intriguingly, a document of 1339 refers to ‘Maydene Winterbourne’.
 Since there is no record that Bitton minster had been a house of nuns, or that a nunnery held land in Winterbourne, this may be a case of Old English mægden used in reference to girls entrusted with livestock in summer shielings.
 Also noteworthy is Winterbourne’s boundary crossing the Frome in order to enclose the Iron Age earthwork, Bury Hill, to which livestock could be brought and from which lookout could be kept.
 The potential for profit at Winterbourne is exemplified in the licence to Blanche de Bradeston in 1393 for a Monday market and fairs on the feasts of Peter and Paul (June 29) and Luke (October 18).
 Much of the wealth of Anglo-Saxon England had been on the hoof. Winterbourne lay in the hundred of Swinehead, perhaps named from an assembly place marked by an appropriate totem post, and dominated by three large royal estates: Barton Regis (Bristol), Bitton and Pucklechurch. Winterbourne’s summer fair on the feast of Peter and Paul commemorated a cult which in the medieval Worcester diocese was particularly associated with royal estate centres.
 It has been suggested that Peter and Paul were Winterbourne’s original patrons.
 Alternatively, the location of St Michael’s chapel, under the oddly-located tower, could have been intended to preserve the memory of an earlier church east of the present chancel and nave under Michael’s patronage. The existing building may have introduced a new patron, Mary. Earlier patrons were often expected to resent displacement, and the two image niches in the tower buttresses, pointedly displayed outwards towards worshippers arriving at the church’s main entrance, seem to advertise a joint dedication. Mary and Michael was such a dedication elsewhere in the Worcester diocese. It is quite possible that St Michael’s cult was annexed to the cause of the Bradestons’ self-advertisement, rather than introduced by them. The Papal indulgence and parishioners’ gifts respectively, as well as local coincidence of the archangel with Peter and Andrew, are consistent with pre-existing devotion to Michael at Breadstone, if not Berkeley minster, and as Winterbourne’s original Christian patron.

Past, present, and future

Michael was viewed as as appropriately uncontroversial patron after the Reformation, yet his is among the oldest of cults in England. The archangel’s association with Peter and Andrew in western England may point towards Eastern influences on our Christianity that survived the Augustinian mission. One thing is certain. Personal attachment to Winterbourne’s heavenly patrons has been a constant feature of parishioners’ life - even when limited to participation in the patronal festival. Saints’ cults and festivals helped medieval people make sense of their environment as well as their lives. Religion was implicit in economy and culture. And like their pastoral farming, it was metaphorically as old as the hills. At St Michael’s altar, prayers went up for the intercession or intervention of a figure whose antecedents embellished the walls of Ur before Abraham took his flocks away to the Promised Land. Eternity, as Eliot intimated in his evocation of the Giddings, is here and now.
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At the time of writing this essay, thirty young Americans, members of a religious cult, Heaven’s Gate, had recently taken their own lives, believing they were to be transported to paradise via an orbiting UFO. The incident coincided with an obsession with angels that gripped America. Two films, one entitled Michael, were box office successes; there were books, TV programmes, even a web-site on the Internet. The conceptions of time and space, matter and spirit, and man’s relationship to the divine, which underlie these ‘post-modern’ happenings stand in marked contrast to the mentality of the Middle Ages.
 True, medieval men and women were fascinated by tales of marvels and fantastic creatures.
 Fantasy, however, as far as medieval minds were concerned, existed at the world’s end. The supernatural and eternal, on the other hand, was immediate, in the here-and-now, the intimacies of daily life, the embrace of death, the immanence and the transcendance of God-in-Man elevated in the Host. Central to ideas about heaven and hell in which time and space imploded, was Michael, captain of the heavenly host. In how many English churches, like Winterbourne, could Michael be seen slaying Satan in the form of a dragon?
 Nor could eyes escape the Dooms, wall-paintings above chancel arches in which the archangel is often shown weighing souls for consignment to heaven or hell, a powerful motif also later found elsewhere in churches, standing alone, and combined with dragon-slaying on alabaster tablets bought for domestic display and devotion.
 Demons cling to the scales to drag down another soul. Mary, meantime, places a merciful hand - or paternoster beads - in the balance, for the one good deed in an otherwise blameworthy life. This paper explore the nexus between the microcosm of local devotion to Michael at Winterbourne, and the pervasive interest, enduring from the deep past to the present day, in his cosmic battle with the forces of evil.

Winterbourne and its saints


Winterbourne enters history in the Domesday survey, as a detached ‘member’ of the royal estate of Bitton, then ancient and wealthy.
 No surprise then, that in 1351 the earliest surviving record of Winterbourne’s church dedication shows the parochial patron to have been Mary, patron also at Bitton, of which Winterbourne could well have been a chapelry.
 Michael is recorded as patron only from 1712, and then not continuously.
 Even so, Michael had been venerated at Winterbourne for far longer, seemingly in a minor role to Mary but perhaps, as I shall argue, with his true importance for the parish understated. In 1351, Thomas, Lord Bradeston, mesne tenant of Winterbourne, founded a chantry here, served by three priests, augmenting its endowment the following year by which time the priests formed a college headed by a warden and the chantry was known as that of St Michael.
 In the later Middle Ages at least, it received gifts from parishioners at large.
 It is possible that Thomas Bradeston’s foundation introduced Michael to Winterbourne, since in 1345 he had founded the Chapel of St Michael at Breadstone, near Berkeley, also known as Bradston College, persuading the Pope to grant a relaxation of 100 days’ penance to visitors to the chapel at Michaelmas.
 (It was from Breadstone that the family took its name.) On the other hand, Bradeston’s licence for the chantry’s augmentation specifies its location ‘at the altar of St Michael’, suggesting an existing devotion to the archangel. This chantry, celebrating St Michael in a chapel under the tower, puts Winterbourne in the select number of places with chapels, altars or venerated images of Michael - eleven only in the whole of the pre-Reformation diocese of Worcester, which covered almost all Worcestershire and Gloucestershire, plus the southern half of Warwickshire, and, probably until the time of Alfred, the Hundred of Bath in Somerset.
 Winterbourne’s devotion to Michael is also important in that it helps us to confront several persistent assumptions about his cult. For example, there is the expectation that Michael churches are especially to be found on hill-tops, not the case at Winterbourne, though the proximity of Winterbourne Down could conceivably provide an association with high places.
 Further, though Michael is among the earliest recorded patron saints of the old Worcester diocese, already venerated at (Bishop’s) Cleeve by the second half of the eighth century, he is not a peculiarly pre-Reformation patron.
 In many parishes his patronage appears de novo in the seventeenth century or later, with no evidence of earlier interest as found at Winterbourne.
 Another assumption is that Michael’s cult is in some special way Celtic. Though immensely popular in Wales and Ireland, Michael is also one of a small number of universal saints whose churches congregate around Welsh centres of Anglo-Norman domination.
 This assumption needs to be tested. Undoubtedly, medieval interest in Michael was pervasive; yet parochial dedications in his honour are not randomly distributed. For example, in western Herefordshire his parishes outnumber those of Mary, whose popularity as a parochial patron across England as a whole was on average twice that of any other saint. On the other hand, in a broad swathe of neighbouring southern Worcestershire and northern Gloucestershire, Michael churches are hardly found. In the Worcester diocese generally, Michael dedications are most often at places which were ecclesiastical estates in the eleventh century - and particularly estates of the monks of Worcester rather than estates of the bishop. Many of these had been small family monasteries established in the seventh and eighth centuries. Another phenomenon evident in the ancient Worcester diocese is that places with Michael churches are frequently adjacent to those with churches of Andrew. This propinquity is also found in north Wiltshire, Somerset, south Devon and west Dorset. It has not been found, on the other hand, in the four of the twelve counties of the medieval Lincoln diocese so far examined: Oxfordshire, Northamptonshire, Leicestershire and Rutland. Thus Winterbourne has further importance for the study of patterns of devotion. Not only is its neighbouring parish of St Michael’s, Stoke Giffard, adjacent to the chapelry of St Andrew, Horfield. Winterbourne is the one church of the old Worcester diocese with its surviving medieval chapels respectively dedicated in honour of St Michael and St Andrew.
 The Bradestons made a point of investing in St Andrew at Winterbourne as well as in St Michael. While the wall-paintings of St Michael’s chapel beneath the tower display the family’s heraldry, with a knight, perhaps a donor figure, shown praying immediately to the right of the piscina, the family’s effigial monuments lie in what must have been St Andrew’s chapel, the Manor Chapel now the vestry.
 It might be argued that the Bradestons were aping their patrons, the Berkeleys; Thomas, widower of Lady Katherine Berkeley, was licensed to endow a chantry at the altar of St Andrew in Berkeley parish church in 1384.
 However, St Andrew’s chapel at Winterbourne long predates this. It is recorded from c.1145.

Aspects of Michael

At Winterbourne as for medieval congregations generally, Michael was at once parochial patron and world figure. He had four aspects, each with its appropriate visual representations.
 He was psychopomp, accompanying souls on their journey to the afterlife, and angel of the Last Judgement weighing souls for heaven or hell (psychotasis); captain of the heavenly host, constantly at war with evil; a heavenly herald; and a powerful healer and helper.

Michael as psychopomp and angel of the Last Judgement


Bede reported that among the pictures with which Abbot Benedict Biscop adorned St Peter’s church at his monastery of Wearmouth was a representation of Christ presiding over the Last Judgement, so that everyone entering the church, having the perils of the Last Judgment before their eyes, ‘might examine their hearts the more strictly on that account’.
 As we have seen, Doomesday was a constant feature of English medieval church art, especially in wall paintings above the chancel arch, the so-called Dooms. In some of these, as elsewhere in church imagery, such as tympana above main entrances, Michael weighs souls - often while Mary and devils contend for the outcome.
 Locating Michael at doorways and on chancel arches and screens emphasised his attendance at the moment of death, the crossing from this world to the next which was so strong a feature of Greek and Latin mythology.
 The weighing of souls, psychotasis, has pre-Christian origins, too. It was, for example, a feature of Greek and Egyptian iconography.

Michael as captain of the heavenly host


Uniquely portrayed as leading the expulsion from heaven of the devil and his fallen angels, Michael’s role of dragon-slayer is in contrast one he comes to share with Margaret and George - and a theme associated via the latter with English coinage and ideas of chivalry.
 Michael as dragon-slayer was known in England in the eleventh century - portrayed for example on a bronze crucifix which found its way to Copenhagen, and on several tympana. Later, as St George became popular in England, the two were paired in dragon-slaying scenes, as on a number of surviving rood-screens in Norfolk.
 Michael’s appeal to military devotees is clear enough - he is patron of several European chivalric orders.
 Moreover, as dragon slayer Michael also embodies the idea of the church militant, and as such he is sometimes portrayed in Eastern iconography with his fellow archangels Gabriel and Raphael as representing the church militant, civil and religious respectively. Michael’s aid, particularly in battle and deadly peril, was sought in medieval prayers which have a strongly magical and thus deeply ancient character.

Michael as heavenly herald


Close to his role as bearer of dead souls and their weigher at the Last Judgement, is Michael’s aspect as heavenly herald, though he shares it with other archangels, particularly Gabriel in relation to the Annunciation. Bede recounted Wilfrid’s vision during illness in which St Michael as a version of the Grim Reaper told him he that on that occasion he would recover, ‘but be prepared, for in four years I will visit you again’.

Michael as healer and helper


Seldom discussed but potentially the most important is Michael’s healing aspect. Hot springs were dedicated to him in Greece and Asia Minor.
 Constantine built a church in his honour for the care of the sick at Sosthenion near Constantinople.
 In the sixth century Michael was credited by Gregory, the pope responsible for the Augustinian mission to England, with saving Rome from pestilence. Gregory had a vision of the archangel with bloody sword at the place since known as Castel’ Sant Angelo. It is possible that it is Michael’s healing aspect which may be most appropriately attached to the oratory and retreat in his name near Hexham where the seventh-century Bishop John of Beverley provided therapy and healing to villagers.
 Emphasis on Bede’s description of  the oratory as ‘remote’ has prompted the conclusion that its dedication had to do with wilderness and Michael’s battle with primeval forces. However, Bede also wrote that the place was only a mile and a half from Hexham and that the villagers lived nearby. A similar retreat, away from his cathedral but at no great distance, was established by Chad at Lichfield. A place which might qualify as this mansionem is the site of St Michael’s, the church of an ancient extramural parish, set in a large enclosure overlooking the city.
 Bede reported that dust from the saint’s tomb at Lichfield was efficacious for humans and cattle alike. Such coincidence of concerns for the health of humans and livestock are found together in both early and late medieval religious contexts. In the fifteenth century, St Anthony was a prime protector of livestock as much as a patron of those fighting the worst of human skin diseases. Michael falls into the same category. In the Pyrenees he was venerated by shepherds, and it is easy to see how hilltop associations might derive from the devotion of those accompanying livestock to upland summer pastures. It may be significant then, that dragon-slaying was linked in the medieval mind with the maintenance of public health, particularly protection from summer sickness associated with stagnant water, and by extension the protection of livestock from murrain.
 It has been suggested that dragon-slaying in the legends of French saints was a metaphor for the cleansing of swampy sites for towns, and this has since been taken further by associating dragons with the water snakes prevalent in the summer flood waters of the Nile.
 A theme of ancient Egyptian iconograpy is the spearing of a serpent by a figure representing the Genius of Good - imagery that is very close to that of Michael slaying the spirit of evil.

Michael in world history

Indeed, it is possible that with the exception of the Godhead, Michael’s is the most ancient cult of the Christian calendar.
 In the Book of Daniel Michael is ‘one of the chief princes of the heavenly host’ and in the Book of Revelation the principal fighter of the heavenly battle against the devil (or dragon). In the Epistle of Jude he disputes with the devil, a theme harking back to apocryphal Jewish writings in which he is “the great captain, set over the best part of mankind”. The author of the Shepherd of Hermas (second century C.E.) portrayed him as a majestic angel presiding over the Last Judgement while the Testament of Abraham (also second century C.E.) presents him as a powerful intercessor, even rescuing souls from Hell.
 A vision of Michael at Mount Gargano in southern Italy in the late fifth century C.E. helped spread his cult to the West, where the feast of September 29 marks the dedication in his name of a basilica on the Salarian Way near Rome.
  As we have seen, the cult had arrived in Britain by the late seventh century and perhaps well before, and subsequently it was spurred in the eighth by a vision at St Michael’s Mount and later by Carolingian promotion.
 It is therefore surprising that scholarly writing on Michael is not extensive and the critical texts are in the main by Continental scholars.
 This contrasts with copious references in literature intended for a wider audience, much of it concerned with folklore and mysticism - in one case Michael finds himself in company with aliens from outer space.
 Yet, as will be seen, this association has resonance with ancient perspectives. For example, if we wish to find Michael and Andrew together in literature as we find them together in Winterbourne’s chapels and in the respective dedications of many neighbouring western English parishes, we may do so in the fantastical stories of the New Testament apocrypha and specifically in the Acts of Andrew and Matthew in which these apostles work wonders among the monstrous races.
 Michael also appears in the Acts of Bartholomew, another story of evangelism among monstrous races. Here one of the Cynocephali (dog-heads), Reprobus, receives the name Christian - later to become St Christopher, retaining his dog’s-head in some Eastern iconography until the eighteenth century.
 In Armenian Christian illustrations dated to the thirteenth and fifteenth centuries, a dog-headed person is shown in the crowd listening to Peter’s Pentecost sermon - perhaps to represent the Eastern races.
In examples of medieval Jewish religious imagery, portrayal of the cynocephalus identifies a particularly righteous person, and this is a theme intimately linked in turn to ancient perceptions of angels.
 Hebraic respect for, if not veneration of angels passed easily from Judaism to Christianity. Indeed, so popular were angels to both Jews and Christians in the antique world that from time to time attempts were made to discourage what appears to have amounted to angel-worship.
 Like the Christian Evangelists and the earliest images of St Christopher, Jewish angels were given animal heads in their iconography to demonstrate righteousness. In the Christian East such imagery survived into the eighteenth century, as ‘magical’ prayers to the archangels survived in Britain at least until the Reformation. A ‘Byzantian’ medallion has been described with the image of a dog-headed man with serpent-staff and the inscription, ‘Gabriel glorious one, Michael torch-bearer, help!’ Such imagery of Michael resonates with that of the Egyptians’ dog-headed Anubis and of the Greeks’ Hermes with his serpent-staff: all three were regarded as psychopomps. Psychotasis, too, had its precedents in the ancient world. The hearts of dead persons were supposedly weighed by Themis, goddess of Justice, before onward passage of their souls was permitted. Thus a Greek vase shows a floating soul awaiting judgement while a predatory animal watches for the result, ready to fall upon a rejected sinner.
 Like Jewish angels, these precursors of the Christian Michael were beneficient, or at least just. Yet they in turn appear to have evolved from an even more ancient stratum of spirits, in some ways as sinister as they were propitious. For example, Michael, given a lion’s head or that of a dog, was adopted as one of a set of second  or third century Gnostic Archons - animal-headed astral gods who ruled the solar year and whose forms were assumed by the souls of the righteous.
 These beings evolved from Babylonian or Egyptian sky-spirits known as Dekans, belief in whose powers over divination and the destiny of souls after death increased as oriental religions merged with that of ancient Greece. In their common origin, Archons and Dekans were linked with the Jewish hierarchy of angels, since the latters’ roots lay in the religions of Babylon and Assyria, and of ancient Persia.


Michael’s roots, then, lie in the deep past - but a past whose images merge imperceptibly into those of the Middle Ages. Yet another image from antiquity is that of the equestrian Mars, portrayed as a warrior spearing a dragon from horseback, just as Michael does on foot (in imitation of the Egyptian Genius of Good?) and strikingly similar to the portrayal of St George. Lead curse tablets found in Gloucestershire at the Romano-British temple at Uley show that Mars was occasionally confused with Mercury, whose cult was widely supplanted in Gaul by that of Michael.
 As dragon-slayer, Michael is therefore close to Mars; as weigher of souls, protector of the faithful, and healer, he is closer in Late Antiquity to Mercury, even though the latter’s images show him holding a herald’s wand (caduceus), not a weapon, and who has wings on his helmet, not wings on his back. A major problem in attempting to link Michael with Mercury is that the distributions of Michael dedications and find-spots of archaeological artefacts associated with Mercury do not match. However, this may say as much about the spatial distribution of British archaeology and of landscapes with archaeological potential as it does about the cult of Mercury. We may need to know more about the absorption of Roman cults into the Celtic divine pantheon. Some at least of the areas across England where Michael is relatively absent seem to coincide with areas of Iron Age domination by invading Belgic tribes such as the Dobunni and Durotriges, and while this may be a trick of the eye, it may nevertheless repay investigation. The possibility of Michael’s supplanting of Mercury may be supported by the results of excavations at the Uley temple, a prominent hilltop structure, and dedicated to Mercury.
 The temple was demolished and a series of structures erected from the fifth to seventh centuries which have been interpreted as Christian churches with baptistery. Fragments from the cult statue of Mercury were built into the wall of the final church, but not its head, which was carefully deposited outside the church yet alongside the south-east wall. Gregory’s instructions on the treatment of pre-Christian cult sites were being prefigured in a deliberate and sophisticated fashion. It remains to note the proliferation of bones from animal sacrifice, conceivably the offerings of pastoral farmers.

Winterbourne: Medieval economy and society

What kind of microcosmic community venerated Michael, the cosmic giant, at Winterbourne? As a distant outlier of Bitton, the Domesday settlement seems peripheral. Certainly it may have formed part of an earlier, larger entity in the Frome valley, since it intercommoned meadowland along the Frome with Frampton Cotterell and Westerleigh, and woodland on higher ground with Stoke Gifford.
 Indeed, this intercommoning may have evolved from a larger pattern of transhumance, seasonal movements of livestock. The valley is criss-crossed by lanes which have the look of drove-roads, focussed on downland sheep-runs to the north-west and meadow pastures immediately to the east of Winterbourne.
 There are also large areas of surviving heathland, and names from marginal settlement such as Earthcott.
 By definition, the winter bourn from which the community took its name was not a plentiful source of summer watering.
 Medieval transhumance herds were often accompanied by young women. Intriguingly, therefore, a document of 1339 refers to ‘Maydene Winterbourne’.
 Since there is no record that Bitton minster had been a house of nuns, or that a nunnery held land in Winterbourne, this is possibly a case of Old English mægden used in reference to girls entrusted with livestock in summer shielings.
 Further significance may lie in the deliberate way in which Winterbourne’s boundary crosses the Frome in order to include in the parish the earthwork known as Bury Hill. This is an bivallate enclosure of about six acres in which excavation has revealed evidence of Iron Age and recurrent Roman occupation.
 At 200ft OD and close to the stream, Bury Hill could as well be interpreted as a stockade for animals as a defensive structure - unless it was both, a place to which livestock could be brought and from which a watchout could be kept. The Bradestons bought the tenancy of Winterbourne because it was worth having. They had made their money as farmers of Berkeley lands - in similar fashion to the way their patrons the Berkeleys had made their fortune from the profits of the Bristol port-reeve’s office.
 Now it was reinvested. The potential for profit is exemplified in the grant to Blanche de Bradeston in 1393 of a licence to hold a weekly Monday market and fairs on the feasts of Saints Peter and Paul (June 29) and St Luke (October 18).
 Much of the wealth of Anglo-Saxon England had been on the hoof. Winterbourne was part of the hundred of Swinehead, perhaps named from an assembly place marked by an appropriate totem post, and dominated by three large royal estates: Barton Regis, Bitton and Pucklechurch. It may be no coincidence that Winterbourne’s summer fair was to be on the feast of Peter and Paul, whose cult in the medieval Worcester diocese was particularly associated with royal estate centres.
 It has been suggested that Peter and Paul were Winterbourne’s original patrons.
 Against this, notice must be taken of the possibility that the location of St Michael’s chapel, under the oddly-located tower, commemorates veneration of Michael at the high altar of a chancel east of the tower before the present chancel and nave were built. That building may have introduced a new patron, Mary. But older patrons were often felt to resent displacement, and the two image niches in the tower buttresses, pointedly displayed southwards towards worshippers arriving at the church’s main entrance, may well be evidence of a deliberate reworking of the tower’s decoration in order to announce a joint dedication of the remodelled church. The patrons in that case would be most easily hypothesised as Mary and Michael, a joint dedication known elsewhere in the Worcester diocese.

Past, present, and future

Thus we move with Winterbourne’s patron from local to universal and back to local. There is much still to be learned about the links between veneration of the cult of saints and the agrarian year. Dedication studies hold much promise in this respect. While Michael was viewed as an appropriately uncontroversial saint in post-Reformation centuries, his is among the oldest of cults in England. It may well be rooted further in the past than the Augustinian conversion. Again there is much to be learned about the development of our patterns of devotion. Michael is a saint of the dead, par excellence. There is good reason for supposing that his veneration may have been attached to early cemeteries which had still to receive churches, cemeteries which could have been in use in the Roman period. Would this explain his presence at Winterbourne rather than some linkage with the agrarian year? It is difficult in the absence of further investigation, though it has been noted that Mercury was a guardian of flocks and herds and was associated with venery in wooded regions. Richard Morris has asked if a corespondence with Michael in areas of pastoral economy could explain the uneven distribution of Michael dedications.
 Then there is the matter of Michael’s association with Andrew in western England. Does this point towards influences on British Christianity from the Eastern churches that survived the Augustinian mission? One thing is certain. Among Winterbourne’s generations of worshippers, personal devotion to its saints has been a feature of the individual life - even when limited in its expression to enjoyment of the patronal festival. The saints and their feast days helped medieval people make sense of their environment as well as their lives: religion was thereby implicit in their economy and culture. And like their pastoral farming, it was metaphorically as old as the hills. Parishioners’ gifts to St Michael’s chapel long after its apparent annexation to the cause of self-advertisement by the Bradestons - annexation which in truth may rather have been a lavish propitiation of the archangel - hint strongly at Michael as Winterbourne’s original Christian patron. At St Michael’s altar, prayers went up for the intercession or intervention of a figure whose antecedents embellished the walls of Ur before Abraham took his flocks away to the Promised Land. Eternity, as Eliot intimated in his evocation of the Giddings, is here and now.

I am grateful to Miriam Gill for discussing the themes and details of this paper with me and for opening my eyes to so many riches of the medieval world.

The cult of St Michael: Problems and further inquiry

Introduction

The general frequency of dedications to Michael at parish churches and dependent chapels in the pre-Reformation diocese of Worcester is unremarkable: it matches the national average. What is noteworthy is their frequency when tested against certain classes of 11th Century estate. All but absent from estates of Edwardian aristocratic tenants-in-chief with substantial holdings in the region, they congregate instead at places which had been in ecclesiastical hands in 1066 and earlier, and specifically on estates of the monks of Worcester rather than those of the bishop. This distinction is in evidence again in respect of ecclesiastical estates in 1086. This is not to insist that any of the churches not recorded until after that date were in existence then, or that if they were they bore their later dedication. It is, however, reasonable to ask why there appears to be a significant frequency of Michael dedications at places where there had been early monasteries or which had been components of early monastic estates.

Shared and alternate dedications involving Mary and Michael

In Leicestershire Lloyd recorded 19 unambiguous cases of St Michael in medieval dedications but also eight where it appears that since the opening decades of the 16th Century, perhaps more precisely since the Reformation and possibly in some or most cases since the 17th Century, Michael has supplanted other dedications attested by 16th Century wills. These cases, 30% of all modern Michael dedications, include


4 cases where the medieval dedication was to St Helen


1 case of medieval All Hallows


1 case of medieval All Hallows or St Martin


and 1 case each of medieval St Peter and St Julian.

In the pre-Reformation diocese of Worcester, Michael stands alone, with no record of alternative dedication(s), in 22 out of 36 cases of parochial dedications. Thus 39 per cent of Michael parochial dedications are potentially uncertain but on the other hand, with 61 per cent we are on surer ground.

As can be seen from the list, set out as Appendix 2, the five certain and three possible mother churches account for nearly 40 per cent, as do the nine certain or possible large or moderate estate centres - seemingly high proportions. Royal/noble and monastic estates appear about equally represented, in contrast to the analysis in Table x, which was restricted to TRE landholders with four or more manors in the region under study. The incidence of mother churches and substantial estate centres may be more significant indicators, therefore.

Of the cases where Michael is recorded as joint or alternate patron saint, one (Bishop’s Cleeve) involves an unambiguous early record of Michael (c775, S141, in which Offa, together with his Hwiccian under-king Ealdred, endowed a refounded monastery) and a possible post-Reformation rededication (to Mary Magdalene, recorded c1700). St Michael, Bishop’s Cleeve, mother church to a large royal or viceregal estate, monastic, associated with a large enceinte in which Romano-British and Iron Age burials have been discovered, and possibly related to the large royal estate centre of Cheltenham, passed into the hands of Worcester church and its estate became an episcopal residence. It should therefore stand at the head of this list with Cropthorne and Withington.

Regional distribution

The distribution of Michael dedications in the region has two features. Firstly there are two concentrations, one in northern Worcestershire, the other on the central Cotswolds and adjacent dipslope, and in contrast a distinct absence or exclusion in southern Worcestershire and Warwickshire and south-west Gloucestershire. Secondly there is an apparent spatial contiguity with other cults, best seen on the Cotswolds in relation to the cults of All Saints, Andrew and Peter.

Concentrations

The concentration in northern Worcestershire includes a cluster around Droitwich. Is there anything which these churches and/or their parishes have in common which could explain this clustering? Of the six parishes, Upton Warren has the least regular shape, perhaps best explained as a detachment from Dodderhill parish, whose three detached portions suggest an earlier parochia dismembered by the granting of parochial status to dependent chapels. Stoke Prior, the Michael parish to the east of Upton Warren, lay in another Hundred, but one which may have been a creation of the 10th Century (Chapter 3). Along Upton Warren’s southern boundary runs a tongue of Dodderhill which again may be evidence of earlier linkage and later fission. Both Upton and Stoke Prior were monastic holdings of the 11th Century, lands of Evesham and Worcester respectively. A third monastery, Pershore, held Martin Hussingtree, which again on topographical grounds could be presented as a result of fission from an earlier parochia, that of Salwarpe. Both had Michael as patron. Salwarpe was an estate of no great size by 1066, but had been appropriated from the monks of Worcester by the Leofric family and it was doubtless by them that the church of St Michael had been given to Coventry abbey together with a hide of land “in the park”. It is tempting to see Salwarpe as the early caput of a river estate. The river from which it takes its name flows south from Droitwich below the bluff on which the church stands and has its headwaters above Stoke Prior. There was a 9th Century royal hall north of Droitwich, at Wychbold, but this lies not in a parish of that name, but in Dodderhill. This, and the secondary development suggested by its name, “the building at Wych”, hints at earlier arrangements. The hide given with St Michael’s, Salwarpe, could represent the land of a generously endowed church predating the emparkment. All four Michael parishes were participants in the Droitwich salt industry and so were the two remaining parishes in this cluster, Elmley Lovett and Rushock, even though they lay, like Stoke Prior, in another Hundred.

These are not the only places in northern and central Worcestershire with churches dedicated to Michael. Nevertheless they form a coherent group around an important and ancient economic centre whose richest church, that of Dodderhill, overlooks the river and town from an eminence. Dodderhill’s dedication, to Augustine, may well be ancient; but if not, the hilltop location would suit Michael very well. The antiquity of Droitwich’s economic importance, at least as old as the Iron Age, and the conservatism of its industry - and probably hence of its workforce
 - argues for religious conservatism also. It would be unsurprising if this was a district where a British community survived well beyond the arrival of the English.

 The second, Cotswold, cluster of Michael dedications, relates to more than one such early estate but in contiguous Hundreds with some evidence of inter-relatedness (Chapter 3). The 8th Century monastic estate at Withington, whose Michael dedication may have influenced that of its chapelry at Dowdeswell, was proposed by Finberg as perpetuating the outlines at least of a Romano-British unit.
 It is possible to see Wacrescombe Hundred, in which Withington lay in the 11th Century, as having formed an earlier unit with Bradley Hundred in which Withington had two enclaves. Apart from the significance of the cult’s appearance on ancient Cotswold estates such as Withington and Bibury, the most noticeable characteristic of Michael dedications in this area is their close spatial relationship to two other clusters, those of dedications to Andrew and All Saints. This is best demonstrated on Map x and is discussed below, under the heading “Conjunctions”.

Areas where absent

With a few exceptions, Michael is absent or excluded from southern Worcestershire and Warwickshire and Gloucestershire west of the Cotswolds. These are areas where less common parochial cults are evident, and it may be possible that reconsecrations have taken place on a sufficient scale to mask an earlier pattern or that devotion to Michael had never been strong here. Alternatively, since these are also areas of relatively small parishes, church-building may have been significantly in the hands of local lords lacking the interest in Michael shown by the church. Where churches were built by monks or bishop, and we are told that bishop Wulfstan, for example, built and consecrated churches assiduously, Michael may not have been seen as particularly appropriate in individual cases, or perhaps at these periods other cults were in vogue.
Conjunctions

It may be possible to demonstrate signficance in the spatial contiguity of Michael’s cult with those of Andrew and All Saints which extends into neighbouring parts of north Wiltshire (Map y). Cases such as Yanworth and Hasleton, where Michael and Andrew are respective patrons within a single parish, Michael in this case being the dedicatee of the chapelry, Andrew that of the parish, may well repay particular examination.

Distribution beyond the region

Contiguous regions

Looked at on a wider canvas, Michael dedications in the region under study appear to extend a concentration evident in Herefordshire and Shropshire, where the cult is particularly popular. There is a problem, however, as to whether the cult was popular in Wales earlier than the 10th-11th Centuries. Bowen includes Michael in a group of cults introduced to another part of Celtic Britain, the Isle of Man, under the influence of the Roman church between the 10th and 12th Centuries. The others are Holy Trinity, Mary, John and Andrew.
 If Michael reached the Wales and the Marches from the east, his cult has left little trace in the central areas of the Worcester diocese or in neighbouring Oxfordshire.

National distribution

This gap in the regional distribution of Michael dedications can be seen in context on a distribution map of his cult in England and Wales (Map y).

There are two ways of looking at this wider distribution pattern.


Those areas where Michael is present: east Wales and the Marches, coastwise East Anglia, and a central distribution which may actually be better described as a band of east-west/west-east links.


Those where Michael is absent, notably the lower Severn and Avon valleys and most of Oxfordshire; east Dorset and west Hampshire; Mid-Anglia south of the Wash; and Sussex. Other gaps, and those zones with thin scatterings of his churches, are probably due to general sparse settlement on uplands or, as in Wales, different approaches to church-naming.

How are these patterns to be explained? Is the western distribution Celtic, the eastern Continental, and if so how is the central distribution to be explained? Morris thinks Michael may be a cult associated with transhumance, but refers also to the traditional association with high places. Will one or the other explain these dedications in general? There as many low-lying Michael churches in the south-west Midlands as there are churches on hilltops, for example. Or are different processes or different significances of the cult at work, in different places and at different times?

Case studies outside region

Individual cases. Discussions about the cult of St Michael inevitably gravitate to the handful of well-known sites like Mont Saint Michel (Normandy), where the Benedictines founded an abbey in the 10th Century in response to a reported earlier vision, St Michael’s Mount with a similar vision tradition dated to the 8th Century, and the Great Skerrig (Skerrig Michael, Co.Kerry). The results summarised in the introduction encourage similar tests against Domesday and earlier evidence in other regions. Of the five Michael churches of north Wiltshire, four are on what were church estates in 1066, including that of the minster-like three hides of St Michael, Highworth. The fifth was on Countess Gytha’s Aldbourne estate, also with a church generously endowed, in this case with two hides. In that part of Warwickshire not in the Worcester diocese, St Michael’s, Coventry, may be mentioned, together with three churches serving estates of Coventry abbey. Herefordshire church estates with Michael dedications include Ledbury, believed to have been an early minster. Ecclesiastical estates are less evident among the few Michael parishes in Oxfordshire. More significant that the possession of four of the nine by one Domesday tenant-in-chief,  the Bishop of Bayeux, may be the large size and putatively antique names  of Great Tew and Stanton (Harcourt).

Conjunction with other cults nationally.

Contiguity with devotion to St Andrew has been looked for in the north Midlands, Lincolnshire and Yorkshire but with inconclusive results. There does appear to be a measure of contiguity in these areas with the cult of All Saints, however, and this may be significant for the aspect of Michael’s cult that has to do with cemeteries, to be discussed below. In Sussex, where Michael dedications are rare, All Saints is nonetheless a popular dedication.

The cult

Introduction

Explanation of features of the regional and national spatial distributions of the cult of Michael and its frequency at particular periods is best approached by examining the cult’s origins, aspects and iconography.

Scholarly literature on Michael is not extensive. Farmer cites no works in English on the cult.
 This contrasts with copious references in literature intended for a wider audience, much of it concerned with folklore and mysticism. In one case Michael finds himself in company with UFOs!
 However, M.Baudot has discussed the origins of the cult and the medieval view of Michael, particularly in his role as psychopomp and the practice of interceding his help for the dying and the dead. In the same publication, H.P.R.Finberg examined the cult in England.

With the exception of the Godhead, it is possible that Michael’s is the most ancient cult of the Christian calendar.
 In the Book of Daniel he is “one of the chief princes of the heavenly host” and in the Book of Revelation the principal fighter of the heavenly battle against the devil (or dragon). In the Epistle of Jude he disputes with the devil, a theme harking back to apocryphal Jewish writings in which he is “the great captain, set over the best part of mankind”. The author of the Shepherd of Hermas (2nd Century) portrayed him as a majestic angel presiding over the Last Judgement while the Testament of Abraham (also 2nd Century) presents him as a powerful intercessor, even rescuing souls from Hell.
 A vision of Michael at Mount Gargano in the late 5th Century helped spread his cult to the West, where the feast of September 29 marks the dedication in his name of a basilica on the Salarian Way near Rome.
  The cult had arrived in Britain by the late 7th Century and probably earlier, spurred in the 8th by a vision at St Michael’s Mount.

Iconography

Michael comes in several guises. The two most frequented represented iconographically are as Captain of the Heavenly Host, opposing the forces of evil and spearing the Devil in the shape of a dragon, and as Angel of the Last Judgement, weighing souls for heaven or hell.
 Both are supernatural aspects but in concept and representation quite distinct. Closer to his role at the Last Day is the archangel’s further aspects as a heavenly herald, though this role is shared with other archangels, particularly Gabriel in relation to the Annunciation, and as the bearer of dead souls. Bede recounts Wilfrid’s vision during illness of St Michael as a version of the Grim Reaper, telling him he that on this occasion he would recover, “but be prepared, for in four years I will visit you again”.

In another place Bede reports that among the pictures with which Abbot Benedict Biscop adorned St Peter’s church at his monastery of Wearmouth was a representation of the Last Judgement, so that everyone entering the church, having the perils of the Last Judgment before their eyes “might examine their hearts the more strictly on that account”.
 This is a constant feature of English medieval church art, especially in wall paintings above the chancel arch. Michael weighs souls in many examples of such “Dooms” or is shown doing so on his own, in tympana above main entrances and elsewhere.

Much more familiar to English congregations since the Reformation is Michael slaying the dragon that represents the devil - a theme associated with English coinage and ideas of chivalry.
 Michael as dragon-slayer was a theme known in England in the 11th Century - portrayed for example on a bronze crucifix which found its way to Copenhagen. He embodies the idea of the church militant. As such, he is sometimes portrayed in Eastern iconography with his fellow archangels Gabriel and Raphael as representing the church militant, civil and religious respectively.

Seldom discussed but potentially as important is Michael’s healing aspect. Hot springs were dedicated to him in Greece and Asia Minor.
 Constantine built a church in his honour for the care of the sick at Sosthenion near Constantinople.
 It is possible that it is Michael’s healing aspect which may be most appropriately attached to the oratory and retreat near Hexham where Bishop John of Beverley provided therapy and healing to villagers.
 Emphasis on Bede’s description of  the oratory as “remote” has prompted the conclusion that its dedication had to do with wilderness and Michael’s battle with primeval forces. However, Bede also says that the place was only a mile and a half from Hexham and that the villagers lived nearby. A similar retreat, away from his cathedral but at no great distance, was established by Chad at Lichfield. A place which might qualify as this “mansionem” is the site of St Michael’s, the church of an ancient extramural parish, set in a large enclosure overlooking the city.

Possible pre-Christian antecedents

Why then should Michael be culted particularly at small, early monasteries - as seems to be the case in the region under study - and why should there be areas where his cult is absent? Can both phenomena be explained by ecclesiastical policy? Where he is absent, was Michael supplanted, deliberately excluded, or never present? And under what circumstances was his cult introduced, with what intents?

Morris has drawn attention to the possibility that as in Gaul, Michael supplanted the cult of Mercury.
 A major problem is that the distributions of Michael dedications and find-spots of archaeological artefacts associated with Mercury do not match. However, this may say as much about the spatial distribution of British archaeology and of landscapes with archaeological potential as it does about the cult of Mercury.

Some at least of the areas across England where Michael is relatively absent seem as if they coincide with areas of Iron Age domination by invading Belgic tribes such as the Dobunni and Durotriges but this may be a trick of the eye. It may repay investigation, nevertheless.

Morris’s idea about Michael succeeding Mercury may be taken forward by examining the report of the excavations at the hilltop temple to Mercury at Uley in Gloucestershire.
 The temple was demolished and a series of structures erected from the 5th to 7th Centuries interpreted as Christian churches with baptistery. Fragments from the cult statue of Mercury were built into the wall of the final church, but not its head, which was carefully deposited outside the church but alongside the south-east wall. Was someone hedging their bets? Gregory’s instructions on the treatment of pre-Christian cult sites were being prefigured in a deliberate and sophisticated fashion.

Attributes and iconography add to an already complicated picture. Lead curse tablets at Uley show that Mercury was occasionally confused with Mars, whose portrayal includes that of a warrior spearing a dragon from horseback, just as Michael does on foot and strikingly similar to the portrayal of St George. Michael’s martial aspect is so similar to that of the equestrian Mars that the two are distinguished only by Mars’ horse and Michael’s wings and nimbus. As weigher of souls and protector of the faithful, Michael is closer to his own healing aspect and to that of Mercury who holds a caduceus, not a weapon, and who has wings on his helmet, not wings on his back.

Possible directions for further investigation

The frequency, distribution, periodicity and representation of the cult of the archangel Michael present a number of problems. Ways forward include rigorous case-by-case examination of these aspects of the cult plus investigation of topographical matters such as the elevation of church sites and archaeological indicators such as early and pre-Christian burials and artefacts at or near Michael churches, and attention to associated cults.

Distinct ideas/personae?

The portrayal of Michael is a complicated matter, whose complexity itself may be a strong indication of how important this cult was, involving, as it does, Death, Judgment, Guilt, Innocence, Punishment and Reward. Michael is most often portrayed as dragon-slayer, a warrior saint associated with hilltops, lightning, and battle with primeval and evil forces represented by the dragon, and as angel of judgement, gatekeeper of heaven and bearer and weigher of souls, a natural patron for cemeteries low-lying as well as elevated. Additionally he has an important healing aspect. It is possible that these represent distinct ideas originating in distinct religious personae. A case-by-case examination and mapping of the surviving occurences of these respective guises might reveal significant differences in distribution and periodicity.

Displacename, replacement

What is happening when Mary displaces Michael, as happens with some frequency, as at Moreton Valence where an inscription of c1120 records dedication of a rebuilt church to St Mary and St Stephen Protomartyr while the tympanum (perhaps reused from the previous building?) displays Michael? Marian devotion is about intercession and personal religion, the life here and now rather than the life to come with its emphasis on guilt and fear and the battle of supernatural forces beyond the control of humankind. Thus the 10th Century promotion of Mary was a Reformation of sorts in which cults like that of Michael may have suffered loss of popularity and/or a shift of emphasis. This may provide a clue to Michael’s notable relative absence from the altars, chapels and lights of the later Middle Ages. What classes and sort of laity welcomed this and promoted it? Was it a process dependent on social dynamics similar to the characteristic concerns and behaviour of open as opposed to closed manors, of pastoral pays versus arable?

What is happening at the end of the period when Michael displaces Catholic cults like that of Helen after the 16th Century Reformation? Why does the post-Reformation English church think it important and who are the laity in step with this further shift, and why? Such questions are largely beyond the scope of this study but illuminate the direction in which we need to progress.

Conjunction - and conflation?


The cult of All Saints

Michael’s feast is often known as St Michael and All Angels. There are also cases where the dedication is St Michael and All Saints, with the possibility that this may represent an original feast rather than an amalgamation. At the same time the spatial distribution of All Saints dedications seems similar to that of Michael.
 Both are natural cemetery cults and it may be possible they represent a common concern with the treatment of departed kin.

All Saints is an ancient Christian cult. John Chrysostom refers to a feast of “all the martyrs of all the world” and Maximus of Turin preached on this feast on the same day, the first Sunday after Pentecost.
 At the beginning of the 7th Century it gained a tangible association with pre-Christian beliefs, as Bede recorded in his account of the reconsecration of the Pantheon to Mary and the Martyrs by Pope Boniface IV on May 13, 609: “Boniface...obtained for the Church of Christ from the Emperor Phocas the gift of the temple at Rome anciently known as the Pantheon because it represented all the gods. After he had expelled every abomination from it, he made a church of it dedicated to the holy Mother of God and all the martyrs of Christ, so that, when the multitudes of devils had been driven out, it might serve as a shrine for a multitude of saints.” The 7th Century lectionary known as the Comes of Wurzburg described the feast as of all the saints, not only the martyrs. Egbert of York is said to have brought the feast to England, where is was entered as a marginal addition to the Martyrology of Bede under November 1.
 The dedication date of the Christianised Pantheon was observed as the Feast of All Saints until the latter was transferred to November 1. May 13 was still being observed at several places in England in the 11th Century, Worcester and Evesham included, as “Dedicatio basilice (or ecclesie) Sancte Marie”.
 Perhaps earlier than Egbert’s transmission of the feast from Rome it had been celebrated on November 1 in Ireland, according to some manuscript versions of the Oengus Martyrology, together with feasts of All Saints of Europe (April 20) and All Saints of Africa (December 23). November 1 was an important date in the pre-Christian Celtic calendar.


The cult of St George

The cult of St Michael has specific iconographic links with those of the military saints, particularly in England with St George.
 On the Continent this group of military saints additionally includes Ss Demetrius and Theodore. George was reputedly martyred at Diospolis (Lydda in Palestine) in the Diocletian persecution of 303 and his tomb was shown there. George occurs in Martyrology of Jerome and the Gregorian Sacramentary and in England in the Martyrology of Bede. The story of George and the Dragon became popular through the Golden Legend, translated and printed by Caxton, and the name of St George’s Channel derived from a version of the legend making George travel to England, approaching it from the West. The legend took on special meaning for the English much earlier, however, after the vision of George and Demetrius at the siege of Antioch preceded the defeat of the Saracens in the first Crusade. Richard I placed himself and his army under the protection of George, who became a personifaction of ideas of chivalry.

Since it is unlikely that George was much culted in England before the later 12th Century, those churches bearing his dedication which can be shown to date from before that period are very probably cases of  reconsecration. Given the similarity in iconography, Michael would be most easily displaced. There are sufficient tales of saints’ venting their displeasure for us to know that displacing a parochial patron saint was not a simple matter, any more than it would be today. Devotees might be mollified if the incoming saint had attributes of the saint he or she was replacing - and particularly if they resembled each other. Brailes and Kings’s Stanley are two George churches in the region under study which must predate their patronal cult in origin - Brailes as a large, comital Domesday manor and King’s Stanley as the successor of a series of pre-12th Century churches. Both are under the Cotswold scarp and serve communities with Romano-British antecedents - indeed King’s Stanley church lies close to, if not on, Romano-British structures. Michael would not be out of place at either.

Topography

The cemetery cults of Michael and All Saints may in some cases have been attached to pre-Christian burial sites, and to peripheral Christian graveyards initially without chuches. Topographical investigation should record such instances and also those where these cults and George’s occur at churches with curvilinear enclosures.

Feasts

Michael’s feast day is September 29. Commemoration of the vision at Gargano, however, was on May 8, and at Mont-Saint-Michel on October 16. All Saints became fixed on November 1 but as we have seen had been commemorated on May 13. St George is celebrated on April 23. Thus these feasts cluster in the late spring and the autumn and there may be some significance in their spread.

Relationship of the cult to the region under study

If Bassett is right in postulating a British bishopric in Worcester before the conversion of the Hwicce in the second half of the 7th Century, the careful Christianisation of the temple at Uley may be evidence of that British diocese at work.
 Was Michael thereafter excluded in much of the region, except in more remote Cotswold places where later monastic settlements adapted what they found? Could the gaps in the distribution of his cult represent pre-Gregorian policy? Such questions underline the importance of looking at dedications in the light of a systematic appraisal of the hierarchy and hinterlands of placecs of significance in the region under study at successive periods.

Parochial and dependent chapelry dedications in honour of Andrew occur at 26 places in the region under study. In nine cases, an adjacent parish is served by a church dedicated in honour of Michael. A further six have Michael parishes among the nearest neighbours of their own next parishes. This is a phenomenon noticed in other regions. In Devon, for example, the two cults are found in frequent propinquity and both are restricted to the region of the county nearest to the south coast, focused on the Exe estuary. This suggests that the cults may have been introduced to Devon during the earliest period of influence or invasion from Wessex, when British patterns of church naming were first being replaced or estate churches being established. The same propinquity is a feature of Somerset and Shropshire and elsewhere, and requires further attention, preferably with the application of computerised spatial interrogation to determine how far the phenomenon is removed from what might be expected from a random patterning. An association between the two cults is not implausible. As Michael is first among angels, his name meaning ‘Like Unto God’, so in Greek the name of Adam, first man, is rendered Andreas. Both Michael and Andrew have a special place among the saints of Russia. The adventures of Andrew among Scythian cannibals was the subject of a popular Anglo-Saxon poem. This portrays Andrew, Beowulf-like, battling against primeval forces, and his rescue of Matthew has hallmarks of ancient myth.
 Discussion in such terms demonstrates the value in cult studies for the better understanding of the impact of Christianisation on Romano-British, Celtic and Germanic cultures. We should be alert to the possibility of dedication evidence pointing to an early stratum of transition saints to which Michael and Andrew might belong.

Part B: Cults without relics, etc. (30 minutes including 7/8 for mapping exercise)

(150 words) Finally we come to cults which existed without the possibility of relics. That of the Virgin Mary is not included in this category, since, though she was revered as having been assumed bodily into heaven, many secondary relics were in circulation. As mentioned in a previous section, these included inter alia, drops of her milk and fragments of her home. Two cults for which relics were not in the reckoning were those of All Saints and of St Michael the Archangel. The absence of a requirement that a relic of the patron should be enclosed in each and every altar allowed these cults to flourish. On the other hand, relics were a primary component of a cult and may be expected reasonably to have had a role at those churches, at least, from which a cult was diffused into a diocese or kingdom. Cults without relics were thus in a special position.

A characteristic uniting the cults of All Saints and Michael is that they both represent an interest in heaven, and in the welfare of souls and therefore of the dead generally. They are cemetery cults. All Saints is easy to place in this context. The Archangel Michael’s presence comes because of his championship of heaven and his role of psychopomp, that is, one who lends company and assistance to the soul in its journey from body to otherworld. Michael is not only portrayed slaying the dragon that represents the devil, the fallen angel who contests with God; he is also the weigher of souls against their deeds and hence the arbiter as to which are admitted to heaven and which cast into hell.

All Saints churches, as already mentioned, have a most interesting geographic distribution that ignores diocesan boundaries and seems to have some relationship with topography. John Hennig, in a paper published in 1948, noted the ending of the two ancient Irish seasons on Hallow’s Eve and May Eve, what on the Continent is known as Walpurgis Night, and assigned to the Irish church “a decisive influence” in the establishment of the feast of All Saints on November 1, building on primarily Eastern traditional practice of feasts of the saints of each region of the known world. The feast appears as an addition to the Martyrology of Bede under November 1, and in 799 Alcuin, then Abbots of Tours, commended its observance in Salzburg. A Northern English calendar of the ninth century ranked it as a principal feast. Devotional writers saw it as the fulfilment of Pentecost and indeed of Christ’s redemptive sacrifice and resurrection. Dr Hennig’s argument was that the Irish church was making a deliberate attempt at inclusiveness, comprehending both the Western church and that of the East.


Michael


(Mention of non-requirement for patron’s relics in his/her altar)

What the patterns may be telling us.


(400 words) Michael



[cf George].



Michael and Andrew: cf limit of AS burials?


(400 words) All Saints:



In Canon of the Mass. So, deds =?cumulative power?

(300 words) Pre-Christian parallels and the evidence of iconography.

Processes of Christianisation.


(100 words) The Holy Man and his hot line to the supernatural.


(200 words) Psychopomps.


(200 words) Cemetery cults.


(300 words) Choices of church site and other matters of topography.

Multi-faceted cults: sorting out the various aspects.


(100 words) For example, Helen and Holy Cross (cf Mary and All Saints).


Is there a boundary between northern and southern practices and how old could this be? Is it possible that we are touching the very earliest phases of English Christianity? If so, is there a layer of Romano-British Christianity underlying this again, and where should our attention be directed?

Appendix I
Occurences in the Worcester diocese of the cult of St Michael
Estates of the church of Worcester
Monastic lands
(Bishop’s) Cleeve
(?Monastic) refoundation endowed by Offa and his Hwiccian sub-regulus Aldred c775. Their charter, regarded as authentic, names church of St Michael. Alternative dedication to Mary Magdalene recorded c1700. Roads/property boundaries may preserve large monastic enclosure within which IA/RB burials found. Large AS pagan cemetery half-mile to west. Church low-lying but under Cotswold scarp named Wandle’s Cliff in Offa’s charter and surmounted by large IA enclosure. Early parochia may have included some or all of Deerhurst minster parish. Centre of episcopal Hundred, 14th Century. Church may relate to royal estate centre, Cheltenham. Placename toponymic, thus probably primary for AS settlement.

Cropthorne
Mother church of former royal estate given to Worcester by Offa(?) c780(?). Dedication not recorded until post-Reformation. Settlement centre of  “50 hides of Cropthorne” and perhaps of subsequent Cuthburgelaw Hundred recorded 969. DB priest had half a hide and one plough. Church low-lying but estate extends to summit of Cotswold outlier, Bredon Hill, with large IA enclosure. Estate included “Charlton” and Elmley, site of castle of Norman shireval family, Beauchamps. Placename early personal name plus toponymic, possibly significantly early for AS settlement.

Withington
Monastery founded by royal/noble family c750. Subsequently passed to Worcester. Dedication Mary 1287, Michael 1690 but then recorded with Michael feast day. DB priest had half a hide and one plough but 3 hides of the DB estate was exempt from tax for geld. Medieval parish was bishop’s peculiar, free of archidecanal visitation. Church in Cotswold valley. Parish included RB temple and related settlement. Centre of Waclescombe DB Hundred. Large AS estate boundaries postulated as preserving outlines of RB villa estate (Finberg). However, monastic foundation may relate to royal estate in neighbouring Hundred of Bradley represented by 1066 in king’s sister’s holdings of Hazleton and Yanworth and ecclesiastical estate of Hampnett. Placename probably secondary for AS settlement.


Dowdeswell

Formerly part of Withington monastic estate. Dedication not recorded until post-
Reformation. Bell, 15th Century, named Peter.

Bibury
Monastery founded by noble family c750. Subsequently passed to Worcester. Dedication given as Mary c1250. Alternative dedication to Michael by c1700. Church low-lying close to river on lower dip-slope of Cotswolds. Centre of DB episcopal Hundred. Boundary patterns suggest earlier association with Brightwells Barrow Hundred with its royal and aristocratic estates on the Thames at Lechlade, Fairford and Kempsford and a possible early district name from the river Coln. Placename personal name (of monastic founder?) plus -burh(?).


Winson (Lay church)


Chapelry of Bibury. Vill divided among three ?brothers, TRE. Dedication recorded 1457. Church low-lying.

Stoke Gifford (Lay church)

Outlying holding (hence placename) (12 ploughs) of large ecclesiastical estate, Westbury-on-Trym. Westbury given by Mercian king to Offa’s grandfather c700 and by Offa to Worcester church. Dedication not recorded until 1779 but shared with neighbouring church of Winterbourne Stoke (qv below). Advowson given to Little Malvern Priory (St Giles), thus possible influence of Michael cult at Great Malvern. Church on hilltop in curvilinear enclosure. Westbury in episcopal Hundred of Brentry but Stoke Gifford in ?earlier ?rump Hundred of Ledbury. Stoke infeudated to comital thegn Dunn TRE and later advowson with Giffards, descendents of TRW tenant. Thus lord’s church. “Burial for most of parish at Stapleton or Almondsbury” (Bigland). Thus unlikely to represent ancient cemetery but curvilinear enclosure otherwise unexplained.

Stoke Prior
Outlying estate of Worcester Priory, hence placename (16 ploughs). DB priest. Dedication recorded 1532. Church low-lying, by side of stream, close to RB road junction.

Cofton Hackett
Chapelry of Northfield but berewick of manor of Alvechurch. Anomaly may reflect position on probable early political boundary. Charter bounds include references to Mercian kings and nobles. High elevation, situated on major watershed. Placename not indicative of primary AS settlement but placenames with pagan elements in immediate area. Close to same RB road and in same DB Hundred as Stoke Prior. Dedication not recorded until post-Reformation.

Worcester cathedral cemetery church

Dedication recorded 1542. Age relative to cathedral uncertain. Possibly surviving portion of original St Peter’s cathedral replaced by later cathedral of St Mary’s, 10th Century, or noble family mausoleum (Baker). Relationship to St Helen’s must not be overlooked. St Helen’s was mother church to extensive episcopal parochia but lacked large churchyard. Burials may have been made in St Michael’s cemetery as were burials from the (monastic) cathedral parish.

Rushock

Chapelry of uniquely named St Cassian’s, Chaddesley, and a berewick of this large Worcester estate appropriated by the family of Earl Leofric of Mercia and perhaps originating as a monastic foundation with royal or aristocratic endowment. Dedication recorded 1285. Church stands on ridge. Rushock provided fuel for saltpans at Droitwich where it had a salthouse in 1086. Placename local toponym.

Elmley Lovett

Pensionary (perhaps earlier chapelry) of the parochial church (St James) of the large Worcester estate of Hartlebury, which perhaps originated as a royal or noble monastic foundation. Elmley relatively rich manor held TRE from Queen. Dedication not recorded until 1781. DB priest. Placename not primary for AS settlement.

Salwarpe

Estate appropriated from Worcester c1040 by Godwin, brother of Earl Leofric. Coventry Abbey, Leofric’s foundation, given 1 hide “in the park” (?TRE), possibly representing part or all of a generous earlier endowment of Salwarpe’s church. St Michael’s stands on high bank above river. Dedication recorded 1347. Placename toponymic (river name), thus probably primary for AS settlement. Not impossible that Salwarpe an early royal estate centre, predecessor of the royal palace at Wychbold whose name, “The building at Wych,” suggests secondary settlement and was not that of the parish in which Wychbold is situated (Dodderhill). Salwarpe, one of the constituents of the 10 DB hides assigned to Droitwich, was perhaps given to Worcester to serve the overseers of the monastery’s share of the Droitwich saltpans.

?Great Witley

Church probably serving small manor of Redmarley Adam, likely former part of DB royal manor of Martley, itself a chapelry of St Helen’s, Worcester. Dedication recorded 1524; new church 1785, St Michael and All Angels, 1785. Dedication shared with Little Witley (qv below).

Episcopal lands
Blockley
Chapel of St Michael in Blockley church (rare dedication for subsidiary altars) c1500 and fair on feast of St Michael 1239. Thus, though parochial dedication Peter and Paul (Peter alone 1539), possible early cult of Michael at this centre of a large royal estate given to Worcester by ?850, widespread pre-Conquest parochia, rural deanery, and probable caput of episcopal Hundred of Winburgetreow recorded in 969. Church close to stream in upland Cotswolds. Placename not primary for AS settlement; rather, Blockley’s parochia may represent the endowment of a minster related to a royal estate centre elsewhere, perhaps at neighbouring (Chipping) Campden whose boundaries suggest an earlier single unit with Blockley and which was an important manor of Harold, either as earl or king.

Wichenford

Part of DB manor of ?Grimley and the estate of Wick given to Worcester church by Offa c770. Church now dedicated to Lawrence but recorded as St Michael 1517 and (?single) bell of c1480 inscribed St Michael “ora pro nobis”. Significant placename refers to Hwicce and presumably a boundary point though scholars are uncertain where this would be. Church site low-lying.

Huddington
Chapelry of St Helen’s, Worcester. Dedication, James 1545. Michael not recorded until post-Reformation. Estate leased to Archdeacon Alric TRW and to ?thegn Wulfric TRE. Possibly part of an earlier parochia including Himbleton and the royal manor of Crowle.

Churchill (Oswaldslow)
Chapelry of St Helen’s, Worcester, sited prominently in hilltop settlement. Dedication Peter 1516. Michael dedication not recorded until post-Reformation. TRW tenant “had” (DB) appurtenances including a priest. Thus church likely to have been a tenant’s foundation and perhaps relatively late. Placename toponymic Celtic/OE doublet.

Little Witley
Chapelry of St Helen’s, Worcester. Dedication not recorded until post-Reformation but shared with neighbouring Great Witley (qv above, Michael 1524). Estate part of DB manor of ?Hallow. Leased to priest TRE, paying probable ancient food-rent, sester of honey. Placename not primary for AS settlement.

Estates of the church of Evesham
South Littleton

Alternative dedication to Ss Mary and Nicholas. Neither dedication recorded until post-Reformation. Church site low-lying. Part of large estate given as endowment of Evesham monastery by king Offa of Essex c700, according to post-Conquest Evesham Chronicle. Placename not primary for AS settlement.

Upton Warren

Seized from Evesham by bishop Odo and Urso, sheriff of Worcestershire, according to Evesham Chronicle. DB priest. Dedication not recorded until post-Reformation but shared with neighbouring churches of Rushock and Elmley Lovett (qv above) and within the southern portion of Clent Hundred also with the church of Salwarpe (qv above). Upton’s boundaries suggest fission from the parochia of Dodderhill. Placename may be topographical but might also indicate some functional relationship of the manor to some estate centre or Hundredal caput.

Estates of the churches of Pershore and Westminster Hundred
“Monastic” lands (Pershore Abbey)
Pershore. Abbey cemetery chapel St Michael. Dedication recorded 1302.

“Lordship” lands (Westminster Abbey)
Great Comberton. Dedication not recorded until after the Reformation.

Bricklehampton. Dedication not recorded until after the Reformation.

Peopleton. Modern dedication Nicholas; Michael 1786; Peter 1762

North Piddle. Dedication not recorded until after the Reformation.

Martin Hussingtree. Dedication Nicholas 12xx; modern Michael.

Great Malvern. Abbey dedication Mary and Michael 1085 and 1340


[?Dependent] chapel or Church of St Michael c1520


Newland. Dependent Chapel of Malvern. Dedication Michael 1608, modern Leonard

Clevelode (dep chapel of Powick) Dedication 1322

Cowley (Rapsgate Hundred). Bartholomew 1528; Michael dedication, not recorded until after the Reformation; also Mary dedication, not recorded until after the Reformation.

Little Badminton. Dedication not recorded until after the Reformation. but feast-day also

Great Badminton. Dedication not recorded until after the Reformation.

Estate perhaps formerly associated with Hawkesbury

Oldbury-on-the-Hill. Arilda 1779, but Michael bell (undated)

Estates of the church of Deerhurst (i.e.not “Lordship”)
Tirley. Michael dedication1514

Leigh. Dedication Catherine 1450?; James 1502; Peter 1712; Michael bell

Estates of the church of Winchcombe
Stanton. Dedication not recorded until after the Reformation.

Estates of the church of St Peter’s, Gloucester
Buckland. Dedication not recorded until after the Reformation.

Barnwood. Lawrence c1150, Margaret 1287, M & AS Dedication not recorded till after the Reformation.

Eastington. Dedication Mary 1400; Mary or Michael “variously” 1501-24; Michael early 17xx.

Churches on royal estates
Penkridge
Tettenhall
Winterbourne (Stoke). Mary 1352, M 1712; chapel of M 1352

Tockington. Nicholas dedication 1284, modern Michael.

Yanworth. Michael 1779

Guiting Power. Dedication not recorded until after the Reformation.

Berkeley (Breadstone) . Collegiate chapel of St Michael 1344. Pilgrimage indulgence 1345.


Hill (chapelry of Berkeley). Michael dedication 1779.

Bristol. St Michael and All Angels p.c. 1192

Churches on DB comital estates

Brimpsfield. Blessed Saviour dedication, not recorded until after the Reformation.; Michael dedication, not recorded until after the Reformation.; Lawrence, dedication not recorded until after the Reformation.

Poulton. Dedication not recorded until after the Reformation.

Churches on other aristocratic estates
Whichford. Mary dedication 1527; Michael 1656

Great Wolford. Michael 1656

Cromhall. Dedication and feast Andrew 1509, but Michael bell c.1450.

Churches on remaining estates
Claverdon. Michael 1150

Budbrooke. Michael 1527. (Formerly centre of estate on which Warwick founded? [Terry Slater])

Harnhill. Dedications HT 1413; Michael 1690; George 1690

Pool Keynes. Dedication not recorded until after the Reformation.

Michael dedications in the diocese of Worcester by periodicity

Michael only recorded dedication, and pre-Reformation

Claverdon
1150

Bristol. St Michael and All Angels p.c. 1192

Rushock (chapelry of Chaddesley Corbett) 1285

Pershore abbey cem chapel   1302

Clevelode (dep chapel of Powick) 1322

Berkeley (Breadstone). Collegiate chapel 1344. Pilgrimage indulgence 1345.

Salwarpe
1347

Tirley

1514

Witley Little
1524

Budbroooke 
1527

Stoke Prior
1532

Witley Gt
1542

W’ster Cath cem. ch (poss. rel. of orig. St Peter’s cath (Nigel Baker) 1542

Michael only recorded dedication, but not until after the Reformation

Gt Wolford
1656

Yanworth
1779

Hill (chapelry of Berkeley). 1779. (See also Berkeley)

Elmley Lovett
1781

Cropthorne

Stoke Gifford
 (but p. adj to Winterbourne Stoke)

Cofton Hackett 

S Littleton

Upton Warren

Gt Comberton

Bricklehampton

N Piddle


Badminton Gt

Stanton

Buckland

Guiting Power

Poulton

Pool Keynes

Michael first recorded dedication, pre-Reformation, but with later uncertainty

Bishops Cleeve
c775 (MM c1700, but mod. Michael)

Wichenford
M 1517. Mod. Lawrence

Joint dedication, pre-Reformation (with Mary), plus other evidence

Gt Malvern
abbey Mary and Michael 1085 and 1340


Dep chapel of St Michael c1520


Newland, dep chapel, Michael 1608, Mod Leonard

Michael first recorded dedication, post-Reformation, but with later uncertainty

Newland, dep chapel 1608, Mod Leonard

Michael post-Reformation replacement, but with evidence of earlier dedication

a) Dependent chapel, pre-Reformation record

Bibury

Mary c1250, M by 1700


Winson (chapelry) M 1457

b) Fair-day, pre-Reformation, plus internal chapel (rare)

Blockley

Peter & Paul mod; Peter 1539. Int. chapel of M c1500 and fair-day 1239.

c) Feast-day (post-Reformation), plus dependent chapel, also recorded post-Reformation

Withington
Mary 1287, M 1690 but with feast day


Dowdeswell (chapelry of W) M dedication but recorded after Reformation.

d) Feast-day (post-Reformation)

Badminton Little

N but feast-day also

e) Internal chapel (rare)

Winterbourne Stoke
Mary 1352, M 1712; chapel of M 1352

Michael post-Reformation replacement, no evidence of “original” Michael dedication, but pre-Reformation uncertainty

Barnwood
Lawrence c1150, Margaret 1287, M & AS N

Michael post-Reformation replacement, no evidence of “original” Michael dedication

Tockington. 

Nicholas 1284, modern Michael.

Martin Hussingtree
Nicholas 12xx. Mich post-Ref

Churchill

Peter 1516. Mich post-Ref

Whichford 

Mary 1527; Michael 1656

Huddington

James 1545. Mich post-Ref

Michael involved, post-Reformation, in dedication uncertainty

Peopleton
Peter 1762, Michael 1786, Mod Nicholas

Cowley 

Bartholomew 1528, Michael N, Mary N

Brimpsfield
B Saviour N; Michael N; Lawrence N

Harnhill

HT 1413; Michael 1690; George 1690

No dedication evidence, but Michael is patron of bell

Oldbury-on-the-Hill
Arilda 1779, but Michael bell (undated)

Leigh

Catherine 1450?, James 1502; Peter 1712; Michael bell

Cromhall. Dedication and feast Andrew 1509, but Michael bell c.1450.

Michael dedications in the diocese of Worcester

Bishops Cleeve
c775 (MM c1700, but mod. Michael)

Cropthorne
N(=DNRPR)

Withington
Mary 1287, M 1690 but with feast day


Dowdeswell (chapelry of W) N

Bibury

Mary c1250, M by 1700


Winson (chapelry) M 1457

Stoke Gifford
N (but p. adj to Winterbourne Stoke)

Stoke Prior
1532

Cofton Hackett
N

W’ster Cath cem. ch (poss. rel. of orig. St Peter’s cath (Nigel Baker) 1542

Rushock (chapelry of Chaddesley Corbett) 1285

Elmley Lovett
1781

Salwarpe
1347

Witley Gt
1542

Witley Little
1524

Blockley

Peter & Paul mod; Peter 1539. Int. chapel of M c1500 and fair-day 1239.

Wichenford
M 1517. Mod. Lawrence

Huddington
James 1545 M N

Churchill
Peter 1516. Mich N

S Littleton
N

Uptojn Warren
N

Pershore abbey cem chapel
1302

Gt Comberton
N

Bricklehampton
N

Peopleton
Mod Nicholas, Michael 1786, Peter 1762

N Piddle
N

Martin Hussingtree
Nicholas 12xx

Gt Malvern
abbey Mary and Michael 1085 and 1340


Dep chapel c1520


Newland, dep chapel 1608, Mod Leonard

Clevelode (dep chapel of Powick) 1322

Cowley 
Bartholomew 1528, Michael N, Mary N

Badminton Little

N but feast-day also

Badminton Gt
N

Oldbury-on-the-Hill
Arilda 1779, but Michael bell (undated)

Tirley

1514

Leigh

Catherine 1450?, James 1502; Peter 1712; Michael bell

Stanton

N

Buckland
N

Barnwood
Lawrence c1150, Margaret 1287, M & AS N

Winterbourne Stoke
Mary 1352, M 1712; chapel of M 1352

Yanworth
1779

Guiting Power
N

Brimpsfield
B Saviour N; Michael N; Lawrence N

Poulton
N

Whichford 
Mary 1527; Michael 1656

Gt Wolford
1656

Claverdon
1150

Budbroooke 
1527

Harnhill

HT 1413; Michael 1690; George 1690

Pool Keynes 
N

Appendix II

Unambiguous parochial dedications to Michael



Cropthorne
Mother church of large royal estate given to Worcester monks by Offa.



Withington
Mother church. Early monastery founded by royal/noble family c750.





Came into hands of monks of Worcester.



Claverdon
Mother church, large parochia. Moderately-sized DB aristocratic 




estate. ?Carved from monastic parochia of Wootton Wawen.





Recorded c1150



Guiting Power
Probable mother church of large DB royal estate (Guiting).



Salwarpe
Monastic estate (Worcester). ?1-hide endowment. Possible mother 




church of early royal estate (related to Dodderhill royal estate).



Duntisbourne Rous    ?Mother church of early large estate. Aristocratic DB estate.



Whichford
Mother church. Moderately-sized DB aristocratic estate with detached 




township. Hwicce placename.



Wolford

Mother church. Moderately-sized DB aristocratic estate with detached 




township.



Gt Comberton
Moderately-sized ecclesiastical “lordship” estate (Pershore/ 





Westminster) with berewick. Little Comberton (Peter) had extensive 




burial rights and was adjacent to Cropthorne royal estate.



Upton Warren
Monastic estate (Evesham). ?Carved from Dodderhill royal estate.



Stoke Prior
Monastic estate (Worcester). Adjacent to Dodderhill royal estate.



Cofton Hackett
Berewick of monastic estate (Alvechurch, royal gift to Worcester).





Chapelry of moderately-sized aristocratic DB estate (Northfield).



Buckland
Monastic estate (Gloucester). ?Carved from royal estate (Stanton).



Great Witley
Monastic estate (Worcester). ?Carved from Martley royal estate.



North Piddle
Monastic estate (Pershore). Burial rights at Little Comberton.



Stoke Gifford
Berewick of large monastic estate (Westbury-on-Trym, royal gift to 




Worcester). Lord’s church serving portion of vill.



Poulton

Comital DB estate.



Budbrooke
Non-aristocratic DB estate.



Harnhill

Non-aristocratic DB estate.



Pool Keynes
Non-aristocratic DB estate.



Bristol p

Castle chapel. Recorded c1150.



Gloucester d
Urban chapelry of ?St Mary de Lode. Recorded c1150.

Turning to dependent chapelries, Michael stands alone, with no record of alternative dedication(s), in the following 11 out of 15 cases. Adding the remaining ambiguous 27 per cent of dependent chapelries to the uncertain parochial dedications, it is evident that more than a third of Michael dedications are potentially unsafe as historical evidence for periods before the Reformation. The characteristics of the cases of which we can be surer are as follows:

Unambiguous dependent chapelry dedications to Michael


Churchill (Oswaldslow)
Ecclesiastical ‘lordship’ estate (Episcopal). Chapelry of St Helen’s, 




Worcester.


Little Witley 

Ecclesiastical ‘lordship’ estate (Episcopal). Chapelry of St Helen’s, 




Worcester.


Bricklehampton 

Ecclesiastical ‘lordship’ estate (Pershore/Westminster)


Great Badminton 
?Chapel and ?berewick of large monastic estate 






(Hawkesbury[Pershore])


Lower Mitton 

Chapel of berewick of monastic estate (Hartlebury).


Rushock 

Chapel of berewick of monastic estate (Chaddesley).


Elmley Lovett 

Pensionary to mother church of monastic estate (Hartlebury).


Yanworth 

Chapel of berewick of royal estate (Hazleton).


Tockington 

Chapel of aristocratic (reeve’s) holding on large monastic estate, 




previously royal (Olveston).


Hill (Breadstone) 
Collegiate chapel (aristocratic foundation) in parochia of Berkeley, 




serving 
berewick of large royal estate (Berkeley).


Worcester

 Cathedral cemetery chapel with parochial status. Possible association 




with 7th Century cathedral church of St Peter.

Here again are the monastic associations evident with parochial dedications. Again the associations with royal and previously royal estates should be treated with caution since all estates may have originated as public land in the gift of the king or subject to his sanction.

Shared and alternate dedications, analysed below, evidence Michael as subsidiary or later cult in every one of 12 parochial cases at four dependent chapelries. Three-quarters of the parochial cases involve Mary. Some at least may represent earlier devotion to Michael or absorption of his cult from another site, as at Great Malvern, where medieval stained glass in the priory depicted a church of St Michael, perhaps to be associated with St Anne’s Well. Others may preserve the dedication of a second church in a single but manorially divided vill. At Eastleach St Martin, for example, two lords each held 10 Domesday hides.

Michael as joint or alternate dedicatee (parochial)

Dedication
Church


Date


DB estate type

Mary and Michael



Great Malvern

Ded. 1340

Eccles. (Monastic)



Eastleach Martin

Undated


Comital/aristocratic

Michael and Martin



Eastleach Martin 
Martin PN/Ded. 1291
Comital/aristocratic






Michael and Martin current

Mary or Michael (pre-Reformation alternative)



Eastington (Blacklow)
Mary 1400

Non-aristocratic






Michael 1501



 (?pre-Reformation alternative)



Eastington (Northleach)
Undated


Eccles. (“Lordship”)





Cowley


Michael c1708

Eccles. (Monastic)






Mary 1743



 (post-Reformation alternative from pre-Reformation cult)



Winterbourne (Bitton)
Mary 1352

Royal (berewick)






Michael (altar/chantry 1352, chapel 1541)



 (?post-Reformation alternative)



Bibury


Mary c1250

Eccles. (“Lordship”)






Michael current

Mary and Nicholas or Michael



South Littleton

Undated


Eccles. (Monastic)

Bartholomew or Michael




Stanton


Undated


Eccles. (Monastic)

Peter or Michael or Nicholas



Peopleton

Peter 1762

Eccles. (“Lordship”)






Michael 1786






Nicholas current

?Peter or Michael



Dowdeswell

Peter bell 14xx

Eccles. (Monastic)






Michael current

Christ Ch or Michael or Lawrence



Brimpsfield

Corpus Christi fair 1354
Comital

Michael as joint or alternate dedicatee (dependent chapelries)

Matthew or Michael



Tirley


Matthew 1514

Eccles. (Monastic) (berewick)






Michael current

James or Michael




Huddington

James 1545

Eccles. (“Lordship”) (outlier)






Michael current

Nicholas or Michael



Martin Hussingtree
Nicholas 12xx?

Eccles. (“Lordship”) (outlier)






Michael current

Lawrence or Margaret or Michael/All Saints



Barnwood

Lawrence c1150

Eccles. (Monastic) (berewick)






Margaret 1287






Michael/All Saints current

Subsidiary cult foci. No other dedication is encountered in relation to the single Michael dedication at a parochial chapel, that at Pershore, or at the internal chapels of Michael at Pershore, Gloucester, Bristol, Blockley and Kings Norton. However, certain or possible alternate/shared dedications are indicated at the following places:

Michael as joint or alternate dedicatee (subsidiary foci)

Mary/Michael



Tredington

Mary/Michael chantry 1487

?Mary or Michael




Moreton Valence

Mary/Stephen Protomartyr dedication c1110; Stephen modern






Michael tympanum of same approximate date (c1110)



Kings Swinford

Mary dedication






Michael tympanum



Driffield 

Mary dedication and Mary bell c1450






Michael bell of same approximate date

?Lawrence or Michael


Wichenford

Lawrence dedication






Michael bell c1480

?Arilda or Michael


Oldbury on the Hill
Arilda dedication






Michael bell






Other bell Wel or W.t (reading unclear) c1450

?Katherine or Michael


Leigh


Katherine dedication c1480






Michael bell






James bell 1511






Peter bell

?Andrew or Michael


Cromhall

Andrew dedication






Michael bell

Thus Mary is the recorded or possible alternate dedicatee in 10 of these 21 ambiguous cases. Sculpture of Michael would not be out of place at a church dedicated to Mary, queen of heaven to whom Michael is supposed to have appeared to announce her death. Nevertheless, south door tympana are more easily understood as portraying the church’s patron saint.

One in three Michael dedications may appear relatively late, in some cases replacing pre-Reformation cults, as happened with Helen in Leicestershire.
 Nevertheless, in many shared and alternate dedications it remains possible that they represent an earlier primary cult, supplanted particularly by Mary in one of the several periods of her promotion by the church. 

Michael dedications and pre-Conquest estates

Michael dedications can be further categorised by the type of estate the churches served. Using information from Domesday and pre-Conquest charters, the results can be summarised as follows:

I) 33 unambiguous dedications
a) 22 parochial dedications
8 mother churches (3 certain, 1 probable, 2 possible)



2 on large monastic estates given by royal/noble 8th Century donors.


1 with large  parochia perhaps taken from larger monastic estate given by royal 8th C donor.


1 (probable) on large royal estate of 11th Century (?and earlier).


2 (possible) on large, early royal/noble estates.


2 on substantial aristocratic estates of 11th Century.

8 other parochial churches of ecclesiastical estates

1 of large (“lordship”) estate where a second church had burial rights over very large parochia.


4 of (monastic) estates perhaps taken from (or in one case adjacent to) early royal estates.


2 of berewicks of large (monastic) estates.


1 of estate (?)annexed to large (“lordship”) manor.

6 other parochial churches

1 on comital DB estate, 3 on aristocratic DB estates, 1 castle chapel, 1 urban parish
b) 11 chapelry dedications
8 on ecclesiastical estates

3 on large “lordship” estates


1 on probable outlier of large monastic estate


2 dependents and 1 pensionary of mother churches of monastic estates


1 cathedral cemetery chapel

3 on members of royal estates
II) 16 ambiguous dedications (joint or alternative), parochial deds. and dependent chapelries
12 on ecclesiastical estates (7 monastic, 5 “lordship”)

1 on royal estate

1 on comital estate

1 on comital/aristocratic estate

1 on non-aristocratic estate

Thus nearly two-thirds of the churches with unambiguous dedications and three-quarters of the rest occur on what in the 11th Century and often much earlier were monastic estates.

Manual of Oriental Antiquities 

Babelon, Ernest. Librarian of the Department of Medals and Antiques in the Bibliothèque Nationale, Paris. Manual of Oriental Antiquities, including the Architecture, Sculptcure, and Industrial Arts of Chaldæa, Assyria, Persia, Syria, Judaæ, Phœnicia, and Carthage. London: H. Grevel and Co. 1906.
A s s y r i a n


Assyrian Architecture 

Assyria, because she lies nearer to the mountains than Chaldæa, and because the use of stone, without ever being exclusive, was more frequent in northern than in southern Mesopotamia, has left us important ruins which have already been partly explored, and which allow us to reconstruct the forms of her architecture, without material gaps, from the ninth to the seventh century before our era. [p. 50].... 

It was also in Chaldæa, as we have seen, that those towers in stages [zikkurat] were invented, painted in bright and varied colours, which constitute one of the original features of Mesopotamian architecture. If the staged towers of Mugheir, Tello and Abu Shahrein, are too much destroyed for us to be able to restore their different steps except in thought, we are sure, nevertheless, that these old Chaldæan edifices were similar to the towers the lower stories of which were excavated at Kouyunjik, Nimroud, Khorsabad, and finally at Babylon, where stood, from the remotest antiquity, the two famous temples called E-saggil and E-zida and where Nebuchadnezzar built, according to the testimony of his inscriptions, the famous Tower of the Seven Lights. Who can say whether this architectural form was not inspired by the sight of the pyramids in steps of the Nile valley? In any case the Greek historians agree in affirming that the staged towers were of a height comparable to that of the loftiest Egyptian pyramids, and the mass of the mounds of débris which represent the ruins of these towers is a sure warrant of this assertion. Birs-Nimroud at Babylon is still, at the present day, 235 feet high, and it has certainly lost at least half of its primitive height. The ruin of Babil is still 130 feet high. What European monument is there, even if built of hewn stone, which, after crumbling in upon itself, would reach 130 feet after thirty centuries of ruin and decay? It is improbable, then, that Strabo deserves to be taxed with exaggeration when he assigns the height of a stadium of 591 ft. 9 in., to the temple of Bel at Babylon. Herodotus describes the same building in the following manner: "This temple is square, and each side is two stadia in length [1,183 ft. 6 in.]. In the centre is a massive tower, of one stadium in [p. 73] length and breadth; on this tower stands another tower, and another again upon this, and so on up to eight. A spiral staircase has been built outside leading round all the towers. Towards the middle of the ascent there is a room, and there are seats upon which visitors rest; upon the last tower stands a large shrine, in which is a large bed with rich coverings, and near it a golden table." Modern excavations enable us to affirm that this description is exact in all points, and that all the staged towers of Assyria and Chaldæa were constructed upon the same principle. 

The zikkurat of the palace at Khorsabad, placed to the east of the seraglio buildings, has still at the present day three complete steps and the beginning of a fourth; the first describes on the ground a square of 141 ft. each way; each stage is 20 feet high, which gives us reason to believe that the structure was as high as it was broad at the base--a peculiarity already noted by Herodotus and Strabo in the temple of Bel. The stages laid bare by the French excavations were still partly coloured by means of enameled stucco, the lowest stage white, the second black, the third reddish purple, the fourth blue. Among the ruins of the tower were found numerous fragments of enameled bricks, coloured vermilion, silver grey and gold, which proves that the tower had seven stages of different colours. It has been remarked that Herodotus [i. 98], gives to the fortress of Ecbatana, in Media, the arrangement of a gigantic tower in stages, the colours of which are similar to those of the zikkurat of Khorsabad. There were, according to him, seven concentric enclosures, the most spacious being as large as Athens, while the [p. 75] battlements of each enclosure rose higher than those outside them. "The battlements of the first wall are of white stone; those of the second of black stone; those of the fourth blue; those of the fifth vermilion. . . . The two last walls are plated, the one with silver, the other with gold." 

The explorers of Mugheir thought that they recognized, in spite of the bad state of the ruins, that the zikkurat of Ur was constructed in such a way that the stages did not rise exactly in the middle of the square platform of the lower stage which served as their base; they were nearer to one of the sides, so that they present on one side much narrower terraces than on the other three. This observation is confirmed by a bas-relief in the British Museum, unfortunately very rough, in which, however, we distinguish clearly the greater width of the terraces on one side and their corresponding narrowness on the other. On the other hand the scope of each terrace proves that it ascended like a screw, and that there was no staircase cut in each of the stages to put them in communication with each other. This is, moreover, what is observed at Khorsabad: the ascent to the summit of the ruins of the fourth stage is by a quadrangular sloping path which mounts gently as it winds round in a spiral form. [p. 75] 

Diodorus Siculus informs us that the top of staged towers was occupied by statues, for which the zikkurat would only form a sort of pedestal: "At the summit of the ascent," he says, "Semiramis placed three golden statues wrought with the hammer." These statues were perhaps in the interior of the sanctuary which generally crowned the building; everything makes it probable also that little chapels were constructed at each stage in the thickness of the structure, and that each of them was consecrated to the stellar deity of whom the colour of the stage was emblematic. The chapel on the summit was covered by a gilded cupola, which glittered under the glorious sunlight of the pure eastern sky, and dazzled all beholders. Nebuchadnezzar relates in his inscriptions that he overlaid the dome of the sanctuary of Bel Marduk "with plates of wrought gold so that it shone like the day.' Does not Herodotus tell us that the last stage of the citadel of Ecbatana was gilded? Finally, Taylor picked up among the ruins on the summit of the zikkurat at Abu Shahrein, a large quantity of thin plates of gold, still furnished with the gilded nails, which had served to fix them to the walls. 

Besides these sanctuaries erected on the top of staged towers, in which the priests passed the night in watching the courses of the stars, there were other temples not provided with similar basements. Thus, on a bas-relief from the palace of Sargon, we see a representation of the pillage of the temple of the god Haldia at Musasir, in Armenia [fig. 54]. This sanctuary, built upon a terrace like that of a palace, has a fa&ccidilade decorated with a triangular pediment, like a Greek temple. Instead of a portico with columns to support the pediment, there are thick pilasters to the number of six, adorned at intervals with projecting horizontal lines, and with disks, which are seen upon the façade also, and may be taken for votive bucklers. Between the two middle pilasters is the door of the temple, the opening of which is enclosed by an architrave in stone; on each side of the door and of the same height as it, are two colossal genii in human form, carved in stone and holding lances, the points of which rise even higher than the pillars; behind them are lions; lastly, some distance in front of the door, two gigantic basins, probably of bronze, resting on tripods, recall the great vessel found before the façade of the palace of Tello, the brazen sea in the temple of Solomon, the vase from the temple of Amathus: they were basins for lustral water. 

The description given by Herodotus and the author of Bel and the Dragon of the famous temple of Bel-Marduk, [p. 77] in Babylon, acquaints us somewhat closely with the interior arrangement of the chapel which crowned the zikkurat. There was nothing, Herodotus relates, in the way of furniture but a bed and a golden table; the walls were paneled with plates of gold, silver, and ivory. The evidence of the Greek historian is confirmed by the text of the cuneiform inscriptions: "I conceived the idea," says Nebuchadnezzar, "of restoring E-saggil, the temple of Marduk. I had the tallest cedars brought from Lebanon; the sanctuary of E-kua, in which the god dwells, was covered with cedar beams and overlaid with gold and silver." Elsewhere relating the construction of the tower of Borsippa, where stood the temple of E-zida consecrated to the god Nebo, the same prince expresses himself as follows: "In the middle of Borsippa I rebuilt E-zida, the eternal house. I raised it to the highest degree of magnificence with gold, silver, other metals, stone, enameled bricks, beams of pine and cedar wood. I covered with gold the wood of Nebo's resting-place. The posts of the door of oracles were plated with silver. I encrusted with ivory the posts, the threshold and the lintel of the door of the resting-place. I covered with silver the cedar posts of the door of the women's chamber." On the golden table in the temple of Marduk, Nebuchadnezzar lays, as he recounts himself, offerings of every kind: honey, cream, milk, refined oil; to draw upon himself heavenly blessings he pours out great draughts of the wine of different countries into the goblet of Marduk, and Zarpanit the Babylonian Astarte. [Lenormant and Babelon, Hist. anc. de l'Orient, v. iv., p . 412]. [p. 78] 


[continued] 

From Medieval-Religion discussion list, March 2000

At 10:29 07/03/00 +0000, you wrote:

> whereas dedications to St. Michael are almost invariably to churches on hill top sites

Except in Leicestershire where St Michael dedications are almost invariably *not* on hill top sites (but those Leics churches dedicated to that lesser-known dragon-slaying saint, Catherine, *are* mostly on hill tops . . . )

The suggestion that St Michael churches are usually on hill tops owes its origin to John Michell's work in the 1970s and was widely accepted as 'gospel' by various other Earth Mysteries writers in the 70s and 80s.  It

gained wider circulation in Broadhurst and Miller's undiluted bunkum on the St Michael line.  

A little-known secret is that various Earth Mysteries researchers who made an effort to study church dedications in their area show that churches dedicated to St Michael are no more likely to appear on hill tops than any

other saints.  But truth is less infectious than fiction . . .

While I think of it - there is a St Michael church on a hill top in Rutland - at Whitwell.  A spring (presumably the original White Well) is just to the east of the church and the water runs underneath the floor of the nave and

chancel.  It is said that, after heavy rain, one can stand in the chancel and hear the water running under the floor (I've never been there at the right time).  And the church seems to be aligned to sunrise on St Michael's day (taking into account the delaying effect of a small hill 'in the way' close by) i.e. it points 8 deg south of due east-west! - the *only* church in Rutland that is aligned to a patronal feast day sunrise.  

And if you want to really throw some thoroughly fringe ideas into this melting pot, Whitwell church is on a straight line linking Our Lady's Well, Oakham, with Empingham church - and this line 'follows' the alignment of the church.  Whitwell church also sits almost mid-way on a line from Oakham church  to Great Casterton church (reputedly on the site of a Roman temple - although I suspect that this is a popular confusion derived from the small

Roman town being on the site of an Iron Age temple).

Bob

> From:
Bob Trubshaw [SMTP:bobtrubs@indigogroup.co.uk]

> 

> Life's too short to give a full answer to the latter!  However, the > 'supposition' that triggered my response to Carl-Henrik was that there is > a > *continuity* between Celtic attitudes to water and the early christian > 'sanctification' of wells.  Dedicating wells to saints is well-known in > among Byzantine christianity (i.e. the origin of the whole package of the > cult of saints imported in the British Isles during the 8th century);  


Or taken over from the Celtic Gauls who settled in those areas and were still identifiable as a separate culture in the time of St. Jerome? I'm  not suggesting that this identification of the Galatians as a source is certain--just that you have not proven that the practice did not pre-exist Christianity in Celtic or once-Celtic areas simply by pointing out that it was done in another area.

> there is no parallel to such 'dedications' in Celtic practices.  

> 


I'm not sure what you consider the "British Isles" but in fact, we do have evidence--in hagiography for example--of stories where wells were renamed for the saint who took over its control. And I would remind you that

the Celts were not confined to the islands of Britain, Ireland, and Man: evidence is also available in the rededication and renaming of wells in what was Gaul and the previously Celtic parts of Italy. 


Also, in places that came under Roman rule, there was frequently a two-step process of rededication: first, the well site was taken over by Roman religious functionaries and then by Christian ones. The site (in former Gaul) at Grand is a good example of the progression. For example, it begins with artifacts from the Free Celtic era which are essentially enhancements to the nautral water source which is a spring flowing into a river. In the Roman era, the site was dedicated to Apollo Grannos who was a conflation of the Roman deity with the earlier, independently attested

Celtic deity, Grannos. A great deal of building occurred then and the site became a major pilgrimage site. In the Christian era, the well was rededicated to Ste. Libaire, and a Christian church was built over the earliest Celtic remains. This progression is not as obvious at most sites, but frequently evidence is not understood, too, because most scholars do not have the breadth of knowledge to understand the implications of evidence from several cultures. This is not a knock on scholars--many do realize the need for cross-cultural knowledge, though the way academia tends to function

rewards specialization at the expense of broader knowledge of multiple cultures and disciplines. 


BTW, Ste. Libaire had a brother whose cult took over the nearby site once dedicated to Mercury and Rosmerta. (Many sites dedicated to Mercury in Celtic areas were originally connected to Lugos, the Celtic equivalent

figure.) According to some sources, Ste. Libarie's brother was Irish. Perhaps the idea of dedicating power wells to saints originated in Ireland and traveled with the monks to Byzantine areas? That's just as likely, from what I see.  

> Furthermore, the majority of evidence we have for Celtic 'veneration' of > watery places is *not* from wells but from rivers and boggy pools (and I > don't think this can be 'explained away' by saying that less evidence has

> survived for Iron Age use of wells)

> 


Again, are you looking only at evidence from the UK?


And why do you assume that British (meaning that of the Britons) practice would be so different from that of Gaul or Ireland or what is now Austria?

> I am *not* disputing Francine's point that the Celts were seriously into > watery places.  But I am still looking for any evidence that in Britain - > most especially my interests in lowland Anglo-Saxon England (which, by the

> time we find any evidence for 'halig welle' and the like, had seen several > hundred years of Roman occupation and several hundred years of pagan > Scandinavian settlement) - there is anything but superficial similarity.  

> 


Given the A-S tendency to dismantle Celtic buildings and reuse the stone, it's unlikely that *substantial* remains would be found. However, when the folklore from a place (including the placename lore) is combined

with the evidence of Roman practices and artifacts are re-examined with a fresh eye, they may say a lot more than they do at first glance. This list recently discussed the sculpted figure of a sheela incorporated into a church wall at Copgrove. The figure has been dated to Roman times and is identical in appearance to similar figures in Ireland--many of which also were incorporated into church walls or the walls of other buildings as a protective figure (somewhat analogous to hex signs on Pennsylvania barns). Does this not suggest at least the possibility that most remains from the

Free Celtic and Roman British eras was re-used by those who followed on the land?


Also, I think you are disregarding evidence of the consistency of I-E lore regarding watery places as a place of communication with the otherworld inhabitants. The seminal work in this regard was Georges Dumezil's essay, "Les puits de Nechtan"; Patrick Ford specifically evaluated how the Irish evidence both supports and supplments Dumezil's contention that the guardian of the most powerful wells was a figure so powerful as to glow, and that devotees approached such springs, lakes, rivers, and ocean places to obtain the skill and inspiration necessary to perform the duties consistent with their rank in society.  

> As I have written at length within the last year ('"Do not call it fixity" > - > Continuity in archaeology and folklore'  _3rd Stone_  No.34; April 1999), > it > is simply 'not on' to look at superficial similarities and assume that > there

> was some 'unbroken tradition' being maintained.  Even when 'folk customs' > have been maintained over recent centuries, the meaning and 'significance' > tends to evolve and be reinvented over quite short time scales (e.g. just

> a> few generations).  

> 


First of all, only a very naive scholar would assume that folklore remains static. Indeed, the course of change tells us a great deal in itself. For example, see Patricia Lysaght's article on Verdure Customs in May in which she not only catalogs the current customs but compares them with earlier survey work done  the Irish Folklore Commission, notes the changes, and suggests the social forces behind the changes. In her massive work on Lughnasa and harvest customs, Mai/re Mac Neill specifically addressed the changes that could be perceived and what they told us about

life in Ireland over the centuries.

> But this is really the territory that Ron Hutton has > illuminated so thoroughly e.g. in Stations of the Sun (OUP 1996) so I hope > that there is no need to repeat at length.  

> 


Apparently, you consider Professor Hutton's work to be accepted by all readers. Please be advised that many specializing in Celtica and related fields find his works much wanting. 

> Suffice to say I am far from happy to accept that the Celtic > archaeological > evidence provides any useful evidence about immediately-prechristian > beliefs > and practices.  And I really hope that it does not need pointing out that

> the 'Celtic' mythological material (the Mabinogion etc etc) is such a > thorough mish-mash of ideas written down so far into the christian era > that > there is simply no chance of reliably establishing anything about

> prechristian beliefs (other than prior 'supposition and prejudices'!!!).

> 


Have you ever read anything by Marina Smyth? Her work on detecting the non-native sources used by seventh-century monastic writers in Ireland has helped to discern which ideas found their source in non-native sources.

Even when one allows the most possible credit for foreign sources, there still remain ideas and practices that are not found in those sources but do have parallels in 


And John Carey has made the argument that the best-known Scandinavian tales associated with water and wisdom actually had their origin among the Celts. Michael Enright has collected evidence that argues persuasively and in detail that Germanic (including A-S) war-band oracular practices were borrowed from the Celts. Have you considered any of this evidence?


And even so thorough an "anti-nativist" as Kim McCone suggests that *some* evidence can be detected in the medieval monastic sources--probably to the same degree that the earliest sources tell us about the beginnings of

Christianity. However, in both cases, a thorough knowledge of the other cultural influences and conditions is necessary to make such detection believable. This requires a generalist's knowledge or the close cooperation of specialists, and perhaps unfortunately, many academics are specialists and may not be able to discuss their ideas or have them xchallenged by those specializing in other disciplines. Thus a historian--like Hutton--may be totally unaware of the linguistic or archaeological evidence.

> Maybe there is 'hard evidence' for Celtic beliefs to have persisted but I > - > and others who have looked such as Hutton and Tristan Hulse - have yet to > find this in the British Isles - even in Ireland where (unlike lowland

> England) the Celtic period overlapped with the early christian influx. > Hence the hope that the relatively late christianisation of Scandinavia > might reveal something useful !

> 


If the only "Celtic" source you consider worth consulting is Hutton, you won't find any evidence.

> BTW anyone on the list from the Baltic countries??  As the last European > countries to be christianised there is the tantalizing hope that some > useful > historical (rather than archaeological) information about wells may be > lurking . . .

> 


I have been studying folklore from those countries and have found that they are populated by water creatures very similar to those found in Irish folklore AND in much earlier Indo-Iranian myth.


Francine Nicholson

> From:
Bob Trubshaw [SMTP:bobtrubs@indigogroup.co.uk] >  > Except in Leicestershire where St Michael dedications are almost > invariably > *not* on hill top sites (but those Leics churches dedicated to that

> lesser-known dragon-slaying saint, Catherine, *are* mostly on hill tops . > . . )

> 

> The suggestion that St Michael churches are usually on hill tops owes its > origin to John Michell's work in the 1970s and was widely accepted as > 'gospel' by various other Earth Mysteries writers in the 70s and 80s.  It > gained wider circulation in Broadhurst and Miller's undiluted bunkum on > the > St Michael line. 

> 

> A little-known secret is that various Earth Mysteries researchers who made > an effort to study church dedications in their area show that churches > dedicated to St Michael are no more likely to appear on hill tops than any > other saints.  But truth is less infectious than fiction . . .

> 


Hmm, I've not seen Michell's book, but I have read Richard Morris' discussion in _Churches in the Landscape_ which covers some of the evidence. Aside from that, there are some outstanding examples of St. Michael on the heights--the twin monasteries of Mont St. Michel and St. Michael's in Cornwall being the two island examples, and Skellig Michel (which actually means BIG Skellig), a similar island off Kerry, also had a St. Michael's. Supposedly the fashion for mountaintop Michaels sites grew out of a medieval apparition of Michael on a tall spot in Italy (can't recall the name of the site--was it Monte Cassino?).


Sites dedicated to Michael in Celtic areas often can be traced back to previous dedications to Celtic Mercury (in Gaul and other Continental sites) and to Lugh in Ireland. Lugh was a storm god who apparently was the focus of beginning of harvest festivals. Folk customs related to beginning of harvest in Scotland are often dediated to St. Michael (see the Carmina Gadelica's Consecration of the Seed for such a reference) and Michaelmas seems to be a replacement for Lughnasa in Scotland (where harvest began later) inasmuch as many Michaelmas customs seem to be cognates of Irish Lughnasa customs. 


Graham Jones, if he's lurking about, probably has something to add on the subject of Michael dedications.


Francine Nicholson

>
Sites dedicated to Michael in Celtic areas often can be traced back >to previous dedications to Celtic Mercury (in Gaul and other Continental >sites) and to Lugh in Ireland. 

Hi!

A communication from Alexei Kondratiev, that I'm sure he wouldn't mind me paraphrasing here, points out that 'Mercurii montes'  in many parts of western Europe (especially western and central France) were made into Michael chapels and follow the path by which the Michael cult penetrated the Western world: "beginning in Asia Minor ca. 4th century, spreading to Italy in 4th-6th centuries, to the Celtic world in the 8th-9th centuries, and "officialised" in Britain around the 11th century -- with notable changes in Michael's appearance and role as he puts down roots in the West." 

So it may just be that the Michael shrines in the south and west of Britain (and, of course, as Francine mentioned, Skellig Michael in Kerry) are the ones most likely to be situated on heights.

Alexei also goes on to say:

" not all of the Michael/Lugh correspondences are expressed as worship on high places: Michael (especially in Britain) also took over Lugh's patronage of the cemetery"

BTW John Michell's writings on Michael shrines as powerful 'earth energy' places are not his own invention. I have a book written in 1957 (12 years earlier than publication of 'The View Over Atlantis') with a whole chapter on the subject, and the tone conveys the impression that the lore is old, established and well-known in south-west England.

Mara

Lugh was a storm god who apparently was the >focus of beginning of harvest festivals. Folk customs related to beginning >of harvest in Scotland are often dedicated to St. Michael (see the Carmina >Gadelica's Consecration of the Seed for such a reference) and Michaelmas >seems to be a replacement for Lughnasa in Scotland (where harvest began

>later) inasmuch as many Michaelmas customs seem to be cognates of Irish >Lughnasa customs. 

>

>
Graham Jones, if he's lurking about, probably has something to add >on the subject of Michael dedications.

>

>
Francine Nicholson

> From:
Mara Freeman [SMTP:chalice@redshift.com]

> 

> A communication from Alexei Kondratiev, that I'm sure he wouldn't mind me > paraphrasing here, points out that 'Mercurii montes'  in many parts of > western Europe (especially western and central France) were made into

> Michael chapels and follow the path by which the Michael cult penetrated > the Western world: "beginning in Asia Minor ca. 4th century, spreading to > Italy in 4th-6th centuries, to the Celtic world in the 8th-9th centuries,

> and "officialised" in Britain around the 11th century -- with notable > changes in Michael's appearance and role as he puts down roots in the > West." 

> 


For the benefit of those who would like to see the entire message, this is taken from a message Ellen Evert Hopman posted on this list on 27 June 1999, based on her notes from a lecture Alexei gave and clarification he sent her. At that time, I also posted:

'In conversation, Alexei has suggested that St. Michael was substituted for Lugh as the archetypal warrior and patron of the harvest. Both confronted and defeated armies of "bad guys" that threatened the "good guys" and the order of creation. In single combat, both specifically confronted and defeated beings of great destructive power. Alexei's idea is that, for example, when you see St. Michael being invoked in the ortha of the Carmina Gadelica, Lugh, as patron of the harvest and archetypal protector of the tribe, would have been invoked in an earlier time. I've noticed this myself in the Blessing of the Seed ortha. Anne Ross, among others, has noted that customs associated with Lughnasa in Ireland have been transferred to St. Michael's Day (29 Sep). Example: racing and swimming horses.

'Lughnasa sites--which would be associated at least partially with Lugh--were often located on heights--not necessarily the highest point in a territory, but the one with the best view of the territory. This links to Lugh's role as ruler of weather and storm. However, as Ma/ire Mac Neill so carefully documented in her massive study of Lughnasa documentation and folklore, about a third (iirc) of known Lughnasa sites were located near lakes and rivers. The picture that MacNeill paints is that the "ideal" Lughnasa site was a height with a view of the territory and a sacred well or

spring. Not every tribe was fortunate enough to have such a site, so they made do with another site with a "sacred" reputation, probably derived from earlier inhabitants. 

'I believe that Alexei has suggested that Mont St. Michel would be an example of a shrine originally dedicated to Lugh that is now dedicated to St. Michael. I don't recall his having said that "most" St. Michael sites were once Lugh sites. 

'The link between Odinn and Lugh is debated. They appear to have occupied the same "samildanach" sort of role in their respective societies. But the evidence suggests that the role of Odin/Wotan/Wodan was still evolving in

the medieval period and that the figure was not identical in all Germanic and Scandinavian traditions.' 


Mara Freeman also wrote:

> So it may just be that the Michael shrines in the south and west of > Britain > (and, of course, as Francine mentioned, Skellig Michael in Kerry) are the > ones most likely to be situated on heights.

> 


It was actually Alexei who told me about the apparition in Italy which appears to have set off the association of Michael and high places. This occurs on the Continent as well as Ireland and the south and west of the island of Britain. BTW, the place where the apparitions are said to have taken place was Monte Sant' Angelo, between 490 and 493 CE and again in 1656.


http://www.gargano.it/sanmichele/english

> Alexei also goes on to say:

> 

> " not all of the Michael/Lugh correspondences are expressed as worship on > high places: Michael (especially in Britain) also took over Lugh's > patronage of the cemetery"

> 


This was also part of the 27 June 1999 post.

> BTW John Michell's writings on Michael shrines as powerful 'earth energy' > places are not his own invention. I have a book written in 1957 (12 years > earlier than publication of 'The View Over Atlantis') with a whole chapter > on the subject, and the tone conveys the impression that the lore is old, > established and well-known in south-west England.

> 


But the author does not specifically state this, and "impressions" may be misperceptions.


The bottom line is that any speculation on what percentage of Michael sites are hilltop versus lower down will remain speculation until a thorough inventory is completed. I believe Graham Jones has ascertained that there is no correlation between Michael sites and hilltops in certain parts of England, but I'd prefer to let him talk about that.


Francine Nicholson 
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